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Revelation. 


CHAP. J. 


Of the ſeveral Attempts, made by miſtaken Men, 
again the Eſtabliſbꝰ d Doctrine if Revelation. | 
Wes EVEALED Rx: iow is a For- 
r 16 tification ſo ſtrong, that it re- 
N 1. quires a very Numerous Artil- 
lery to beat it down, and ſuch 
our Adverſaries think they have 
prepared againſt it. We ſhall 
ſoon wy the Strength. of their Engines of all 
 ( 
Fhe Enemies of God, for ſuch I muſt take 


all thoſe ro be who thus refuſe, as the Scripture 


B ſays 


(2) : 
ſays, him that ſpeaketh from Heaven, Heb. xii, © 
25. have levelPd their Batteries againft -this | 
Voice from Heaven in two ſeveral Places, and 
I muſt confeſs they have aim'd them right, for 
if they could overthrow the Outworks on that 
Side, they would ſhake the very Foundation 
of all Religion. WW 

They have, I ſay, made a right Judgment on 
one Hand, namely, that this is the only thing 
they can do to overthrow the whole Scheme of 
our Holy Religion, and that it is in vain to 
attack us in any other Quarter. ö 

But withal they have ſhewn the Weakneſs 
of their Skill, and that they could not ſee, that 
Reveal'd Religion (to carry on the Allegory) 
is impregnable; that it is impoſſible to ſhake 
the Foundation on which it ſtands; namely, 
the Sacred and Written Word; that it is a 
Building fram'd in Heaven, and out of their 
reach, of which Jeſus Chriſt himſelf is the chief 
corner Stone. 

Let us then look a little into the Pretences 
they make, for bleſſed be God they are no 
more than Pretences. | | 

1. They at once reject all Scripture-Evi- 
dence. And this they think is a Coup d' Eclat, 


a mortal Blow; this they ſupport, by raiſing 


innumerable Cavils at the Letter of it, the 
Diction, the Manner, the Tranſlations, the 
Difficulties in the Reading, the Inconſiſtencies, 
which they call irreconcilable, and the like; by 
all which they would ſink the Divine Authori- 
ty of it. In a word, they refuſe him that 
ſpeaketh from Heaven. 

2. They erect a Theologic Phantoſm or 


Apparition, which they call by the Sacred 
Name 


(3) 

Name of Religion; but very erroneouſly, 
and indeed by a direct Forgery. This is called 
by a new, and, till it was coined for this pur- 
poſe, an unheard of, Name, Natural Religion; 
which even, when call'd by its right Name, I 
undertake to prove, is in its plaineſt and beſt 
Conſtruction, neither leſs or more than Re- 
veal*d- Religion, and that in its firſt, -and for a 
while, cleareſt Revelation. 

To this purpoſe then we ſhall, in its order, 
examine what this new Jargon 18 which theſe 
Men ſpeak, and from whence deriv'd; 
Natural Light they acknowlege, Supernatural 
Light they diſpiſe, Reaſon they adore, but Re- 
velation they blaſpheme : But, let them tell 


us, is not all Natural Light an Emanation 


from the Divine? Let them ſhew us where 
Nature had any Light at all, and when had 
Reaſon any Powers, and from whence? Were 
they not all from the Author of Nature, which 
is God? Were they not all given from Hea- 
ven, which is Revelation, and nothing elſe? 

But they tell us they will diſtinguiſh between 
Inſpiration and Revelation: Very well, let 
them try their Hands that way: Men are very 


fond of diſtinguiſhing themſelves, not into 


good Principles but out of them, and take 
much more pains to confound Truth than to 
explain it: But we are ready to join Iſſue with 
them upon that Point alſo, and to prove the 
Identity of theſe Two, as far as Truth is ca- 
pable of Evidence on Earth. 
God having created the Carcaſe of a Man, 
for 'tis evident the Body was firſt form'd, 
breath'd into him the Breath of Life : There 
was Nature entirely form'd; he receiv'd Life 
B 2 from 


(4) 
from God; but it does not appear that this 
Natural Life had any Religious Powers till 
afterward, when Man became alſo a living 
Soul, which it is evident was ſubſequent to his 
Natural Powers. = 7 

Natural Power, which is no more than the 
ſenſitive Life, the Locomotive, and other Facul- 
ties in common with Brutes, could have no diſ- 
covery of God, as we ſee demonſtrated too often 
in the demented Carcaſe of a Man born an 
Idiot, inanimate or deprived of the Uſe of his 
Reaſon, which is the Soul ; whether by any 
organnick Impotence, or other occult Defect 
which Philoſophy cannot account for. 

Nature then has no Religious Powers, and 
to ſay Natural Religion is indeed to ſay no- 
thing, or nothing to, the Purpoſe ; *tis in ſhort 
to talk Nonſenſe, a Jargon of Words without 
Meaning, like the Man of Nature himſelf 
without a Soul. 

From Nature then, which is thus juſtly explod- 
ed in this Argument, weare ledto talk of Rea- 
ſon, and this indeed has ſomething in it to ar- 
gue from; and were it not a faithful, loyal, 
and moſt obedient Subject to its Maker upon 
all Occaſions, acknowleging its Powers to 
him, and recognizing willingly his juſt Right 
to lead and guide it; we might by this time 
have ſet it up as a Rebel againſt God, an 
Uſurper of his Soveraignty, his Providence, and 
of his Government in the Souls of Men ; and, 
in a word, made a God of it. | 

But Reaſon rejects the offer, and moſt chear- 
fully bows to its Maker; humble, obſequious, 
and in a moſt eminent Manner acknowleging 
that all its Powers are receiv'd by nnn 

rom 


(5s) 
from the Divine Author of its Being; This 


Inſpiration is upon extraordinary Occaſions 


improv'd, and its Light increas*d by new and 
glorious Diſcoveries of God, and of his Will 
and Works; and this is what we call Reve- 
— e 
That there is no room to receive theſe ad- 
ditional Diſcoveries and Improvements, and 
that Reaſon is at firſt, and at once, ſo fully en- 
lightned, that God may not be able to add to 
its Powers by any ſubſequent Emanation, is too 
aſſuming for us to affirm. [ 614 
That if there is room to receive them, 
it ſhould not alſo be reaſonable to do it, 
would be to ſet up Reaſon in the room of 
God, and erect two infinite perfect Beings in 
the World; which is blaſphemous, and un- 
worthy of God, and, as I ſaid above, is re- 
jected by Reaſon it ſelf. . 
What then are theſe Men doing, while 
they teach Reaſon to ſpeak a Language which 
ſne underſtands not, and arm her as a Rebel 
againſt her Maker, which ſhe rejects and 
abhors? * | 
And where will they now (Archimedes lixe) 
fix their Engine to remove this Globe? Na- 
ture is found weak and uncapable, a. meer 
Idiot, a demented inanimate Creature; a Ship 
without a Rudder, a Chaos truly dark and 
void; ina word, a Non-Entity as to Religion, 
having no Knowledge, no Faculties, no Light 
divine; in a word, no Soul. 
As Nature has not the Power, ſa Reaſon 
has not the Will: Nothing acts againſt itſelf 
but It muſt have a Tendency to its own De- 
ſtruction. If you. will turn Reaſon to act 
. B 3 aga inſt 


— 
— ' .A.! GE 


(6) 
againſt, or in the ſtead of, its Maker, you 
lead it to deſtroy itſelf ; all its reaſoning Pow- 


ers center in Almighty Power, and all tend 


to acknowlege and ſubject themſelves to 
him. 

This is demonſtrated in that theſe reaſon- 
ing Powers, on all Occaſions, confeſs their 
own Impotence, and ſee a Neceſſity to 
acknowlege that there are Things yet to be 
known, which meer reaſoning cannot lead us 
into the diſcovery of: To ſay our Reaſon is 
ſufficient, is to abuſe her, and make her ſay 
what ſhe knows to be falſe: Reaſon's Light 
muſt be under ſome very great and almoſt 


total Eclipſe, if ſhe does not ſee a Darkneſs in 


herſelf, when compar'd with that glorious Light 
that is yet to be reveal'd. | 

As She ſees beyond herſelf things not 
to be comprehended by her own Light, and 
not to be digeſted by her own Powers ; ſo ſhe 
earneſtly ſearches into all the Diſcoveries which 
her Maker pleaſes to make to her of things 
otherwiſe inviſible, and is moſt humbly obe- 
dient to the heavenly Viſion. | 

This brief Fundamental deſtroys at once all 
the upſtart Notions of the Sufficiency of Rea- 
ſon in Matters of Religion : Reaſon itſelf 
bearing Witneſs to the Reaſonableneſs, and even 
Neceſſity, of a further Revelation. 

If then all our reaſoning Powers are meer 


Revelations and no more, as is, I think, 


very clear; and if thoſe very Powers acknow- 


lege their own Defficiency and Imperfection, 


as they undeniably do, by the inſatiable Thirſt 
after farther Knowledge, which all Men find 


in themſelves; then Reaſon certainly does wn 
eſs 


bln as a mw co ar od an fo oat ao 


A Am 


—— —  ”, 


e | 
feſs the need ſhe ſtands in of a farther Diſco- 
very, and that is Revelation. | 

As to Nature, or what we ſo-weakly, I 
might ſay fooliſhly, call Natural Religion, tis 
quite out of the Queſtion ; it ſeems to have 
no ſignificancy at all in this Caſe, any more 
than it has in itſelf, which is juſt nothing at all, 
unleſs it may be made uſe of as the 1gni fatui 
of Nature are by Fools to lead them into 
Bogs and Ditches, Ponds and Rivers, to their 
Deſtruction 3 I ſhall therefore leave it entirely 
out of my preſent Conſideration, and if it 
may be of any uſe to ſpeak to and expoſe it 
farther, ſhall do it by itſelf. 

We have then no Sceptical Enemy to 
contend with, but what is thus fooliſhly 
grounded; 


1. Upon Natural Light, which is wholly 
brutal; and upon the Foot of which a 
Horſe knows as much of God as a Man. 

2. Upon the Light of Reafon, which is in 
itſelf Revelation and nothing elſe ; and ſo 
is, in the Queſtion before us, in reality 
nothing at all. 


There remains then no more room to con- 


'F teſt the Neceſlity of Revelation. If Baal be 
4 God let bim plead for himſelf, ſince Men have 


thrown down his Altar, Let then their Modern 
Deity, which we call REASON, ſtand up for 
itſelf; the Diſpute lies in a narrow Compaſs 
between. Reaſon and Revelation, as they are 
now moſt Sceptically and Deiſtically under- 
ſtood by the Free-Thinkers of the Age; and 
the ſame Reaſon- and Revelation as they are 

B 4 really 


9 
really in themſelves, and as they are ſeen by 
their own Light. | POO WIT 

If Reaſon is perfectly enlightned, if it has 
a ſelf-ſufficiency of Knowledge; in a word, 
if it is infinite in Preſcience, and incapable of 
farther Information, then Reaſon is Gp; 
for whatſoever is Infinite is Eternal, and that 
is God. | 3b. 

But whence has Reaſon all this Illumination? 
it muſt be communicated from ſome prior Be- 
ing, which is yet more intelligent than Rea- 
ſon itſelf, or elſe it could not illuminate it 


. at all. | . 


This prior Being has communicated all the 
Knowledge it has itſelf, and then the Thing 
illuminated is made equal to itſelf ; and ſo Rea- 
ſon is erected, as before, into an Equality with 
Infinite, and 1s ſet up for a God; or it has not 
communicated all itfelf, and conſequently 
there remains yet ſomething farther which may 
be communicated, and this is Revelation. 
But granting that God may not have commu- 
nicated all himſelf to our Reaſon, as I hall 
ſhew hereafter ; they tell us he has reveal'd ſo 
much as is ſutficient for our uſe ; ſo much as 
is neceſſary to guide us to himſelf, and to 
Eternal Felicity, and that is all they plead 
for. This then brings the Queſtion into ſtill 


a more narrow Compaſs than before, for it re- 


mains only for them who affirm this, to prove q 


it. and the Queſtion is ſhort. How does it 


appear that the Lights already given, or re- 
veal'd to our Reaſon, are ſufficient to our Eternal 
Felicity, and that there is no need of any far- 
cher Illumination, or, in a word, that our 
Bea ſon is perfect in Divine Knowledge. if 
ella 


(9) 
If indeed this = Affirmative can. be 
proved, they may be ſaid to have gain'd a 


Point, and all the Diſcoyeries of God in the 
Scripture, whether of the Old Teſtament or 


the New, are of no more Importance in the 
Caſe. | 5 TY | : 88 6 
But whether will they go for Witneſſes, for 
we muſt not be put off with Cavils ; things 
will not be demonſtrated by Words: Here 
mult be ſtrong Evidence, and where will they 
find it? n 3 
Reaſon is a Party, and cannot be brought 
for a Witneſs on their ſide: Beſides, Reaſon is 
againſt them, as we ſhall ſee preſently ; Scrip- 
ture alſo is a Party.; whether then will they 
fly? God and Man being thus directly againſt 
them. God and Man, I ſay, are againſt them; 
that is to ſay, Scripture and Reafon : The 
Scripture is loudly againſt them, and if Rea- 
ſon were admitted to ſpeak, it would witneſs 
againſt them alſo. I explain my ſelf thus: 
RE as0N is againſt them; for Reaſon open- 
ly confeſſes herſelf not fully enlightned ; this 
ſhe does I ſay openly, by her conſtant aſſiduous 
Endeavours and unwearied Application after 
farther Illumination: Reaſon directs us openly 
to an inceſſant Search after Knowledge; this I 
muſt take for a certain ſign that ſhe is ſenſible 
of her preſent Defficiency : It is the ſtrongeſt 
Reaſoning of its Kind in the World ; That 
Reaſon is ſenſible of the Defficiency of her 
Powers, by her prompting the Minds of Men to 
encreaſe in Knowledge, and eſpecially by her 
frequent Miſtakes in the Purſuit of it. See 
my Lord Nocbeſter upon this Subject in his 
Satyr upon Man, > hors 
eee Reaſon 


—— 
— — — 


(10) 


| 4 Reaſon which fifty times for one does err | 


k If Reaſon was ſufficiently illuminated, there 
| would be no Miſtakes committed by Men in Pre 
lk; following her Dictates; as if ſhe was perfect tar 
1 in Knowledge, ſhe would be a God; fo, if Kin 
ſhe was ſufficiently enlightned in the Caſe. be- ; 

fore us, I mean in Religion, ſhe would be an 

infallible Guide. The contrary to both which 

we ſee moſt true, and that in frequent Ex- 

amples. | 

So that Reaſon, which is the only Evidence 

the Deiſts and Free-Thinkers have to. bring, 
| to confirm their Sufficiency in Matters of Re- 

\._ ligion without Divine Revelation, is not only 

| taken from them, and her Evidence made of no 

| effect to their Cauſe ; but ſhe is confronted, 

j and brought againſt them as a Witneſs for 

ö Sad, which they can never ſtand againſt or 

reſiſt. , | | | 

Reaſon acknowleges ſhe derives from 

above ; 'tis her Glory that ſhe is Heaven 

born, and came down from God when he 

cauſed Man to become à living Soul, Gen. ii. 

7. But ſhe no where pretends to a Perfection 

of Knowledge, or a Sufficiency of Light 
but if ſhe is aſkt, will, with all humility, ſay, 
in the Language of the Text, it is not in ſec 
ins. | | , 
If God is the Father and Author of our 
Reaſon, as doubtleſs he was, did he give it an 


Independence of Powers, ſo that the reaſoning re 
Creature had no more occaſion of his Maker; 
or did he place it in a Condition to be con- Wh 


tinually looking up to its Maker for farther Wh 
Supplies? ; 


( :1.1 }) 
Supplies? The firſt is an Abſurdity in itſelf 
Ind would place the created Power above the 
Power creating, Which is inconſiſtent with the 
ature of the thing: But if God left this 
reature, calld Reaſon, in, and under a con- 
ant Subſervience to, and Dependance upon 
imſelf for farther Lights; then God reſerv'd 
Sc in himſelf to ſupply his craving Creature 
Frith ſuch farther Emanations, and ſuch other 
Pegrees of Light, as ſhould, upon any ſubſe- 
buent Occaſions, be neceſſary to him; and this 
Revelation. | | 
Now this Revelation is neceſſary, or it is 
ot neceſſary ; if it is neceſſary, then our 
| Meaſon is not ſufficiently enlightned ; and if 
t is not neceſſary, why does Reaſon her ſelf 
Nearch after, rejoice in, and depend upon, far- 
her and more Illuminations? why do we ſo 
agerly deſire to know? why enquire daily 
fter what we know not ? | 
37 Certainly Reaſon is no infallible Guide in 
Religion: How many great Men have we ſeen 
Endowed with the utmoſt Perfection of human 
F-nowledge ; yet groveling in the Dark, and 
Froducing the moſt monſtrous Errors, and even 
=D vſurdities in the ſublimeſt Parts of Science, 
d ſuch as are beſt fitted for Contemplation ? 
h undoubted Evidence that Reaſon is no per- 
ect Rule, no infallible Judge in Religious 
A r + ſeeing it is not even in Philoſophy 
Itſelf. 
Ho then do we pretend to lead People 
rom a written Word, in which the Mind and 
Fl of their Creator is revealed, and refer 
Them to that fallible erroneous guiding of 
he Creature Reaſon ? a Creature who has no 
Lights 


——„—- — 


62) 
Lights of her own, but what are deriv'd to her 
from the ſame Fountain of Light from whence 
all Divine Knowledge is revealed?  __ | 

And how then do we pretend in Religious 
matters to depart from the Revelation of Goſpel 
Light, and go back to that of ' Reaſon ? which 
is itſelf nothing more or leſs than a Reve-| 
lation, and differing only in this ſad Circum- 
ſtance; namely, that it is leſs clear, leſs per- 
fect, and leſs intelligible z for doubtleſs in all 
Revelation the ſubſequent Light is the cleareſt, | 
the laſt being an Explanation and Com- 
pleating of the former; it is therefore requiſite He 
that it ſhould be the moſt explicit, and 
fruitful in diſcovery. of Things not fully re- 
veal'd before. g 4 


Our Reaſon is frequently calPd an Emana-Wuſt 
tion of Divine Light, and thoſe People whoWin 
are now idolizing it among us, frequentlyMWpc 
compliment Reaſon with this Title; but then h. 
the very ſame Reaſon dictates to us, that the Wed 

av 


Thing deriv'd is leſs than the Thing deriv'd 
from; that the Being created is leſs than the 
Power creating; and therefore at the ſame time 
our Reaſon bows her Head, and pays Homage 
to her Creator, confeſſing that ſhe knows bu 
in part, and that ſhe ſtands in need of farther 
Communications of Light and Knowledge from 
the great Fountain of Wiſdom and Knowledge, 
and this is Revelation. | 
If Reaſon guides us to look up to him from pr 
whoſe Light ſhe receiv'd all her Lights, what Tr 
are we doing who take upon us to direct Peco; ma 
ple to look down from him who gave to Rea-· ¶ by 
ſon all her Powers, to that Reaſon wha receiv*dWtho 
them? as if Reaſon had receav'd all that 174 not 
ad} 


to her Y ( 23 ) 
hence Ind to beſtow, and that Heaven could add 
vthing to her former Illuminations ? ok 
Again, as Reaſon acknowleges to have re- 
iv'd all her Powers from God, and looks up 
ontinually to him for a farther Emanation; ſo 
eaſon moſt readily acknowleges it to be very 


4 
: 


ligious | 
Goſpel} 
which 
Reve- 


ircum-Wſt, that we ſhould believe whatever the 
{s per- Pod of Truth ſhall pleaſe to reveal farther to 
in all; for as, if the Scripture is proved to be 
eareſt, We Word of God, it is highly reaſonable that 


e ſhould believe it; ſo it God is pleaſed to 
veal any thing of | himſelf to our Reaſon, 
hich it was not capable of receiving, before, 
ay, which it may not be capable of compre- 
ending now, Reaſon agrees readily that 1t 1s 


Com- 
quiſite 
, andy 


ly re- 


,mana-Wuſt we ſhould believe it; becauſe God being 
e whoſMWimſelf eſſential Truth, ought to be believed 
uently pon his Word; and Reaſon ſubmits that he 
t then ho form'd the Power of Reaſoning, and limi- 


at the Wed it by his Power, may juſtly be ſuppoſed to 
leriv'd Wave yet glorious Truths to reveal, which tho? 
an the plac'd out of reach of her preſent Powers, yet 
e time Wt is reaſonable for her to ſubmit herſelf to, 


omage nd to believe, becauſe they are his who is the 
ws bu Pod of Truth and cannot lye. 

Farther It is alſo another Act of juſt Reaſoning, 
e from Fhat thoſe Things which Reaſon itſelf cannot 


ledge, ow comprehend, may yet be reaſonably be- 
Niev'd, and ought to be reſign'd to, if they 
from proceed from the Sovereign Hand and God of 
what Truth; ſeeing it does not follow but that they 
t Pea· may be capable of being comprehended even 


Rea -· by our Reaſon itſelf, when farther enlightned, 


ceiv di choꝰ at preſent. they may ſeem inſcrutable and 
t God not to be conceiv'd of. 


had} 


Thus 
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Thus Nicodemus, when the New Birth was 
deſcrib'd to him by our Saviour, ſtood at 
Gaze, and, as may be ſuppos'd, in a poſturè of 
Admiration, expreſſing himſelf thus, How can 
The/e things be ! and thus alſo the Diſciples them- 
ſelves underſtood not many things which Chriſt 
himſelf had ſaid to them, till afterward, at his 
Aſcenſion *tis ſaid, Then open'd he their under. 
Randings, that they might underſtand the Scrip- 
tures, Luke xxvii. 44. 

Reaſon waits at the Foot of her Maker to 
have her Underſtanding opened, that ſhe may 
underſtand ſuch farther Revelation as he ſhall 
pleaſe to make to her of himſelf ; and with all 
poſſible Reverence ſubmits to believe even all 
thoſe Revelations he has already made, tho? 
not at preſent fully comprehended by her. 


N. B. Tho? Scripture is not allow'd in 


Evidence, while we are arguing with 


thoſe People, yet we may bring Al. 
luſions from Scripture Hiſtory, as in the 
Caſe above, I ſhall eſtabliſh the Autho- 
_ rity of Scripture in its order, fo as not 
to fear its being exploded by the Cavils of 
thoſe Men on any Account whatſoever. 


Thus far, in general, may ſerve as an Intro- 


duction to this great Truth, That there is a 
Neceſſity of Revelation. 
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That there' is no Divine Knowledge among Men, but 
what began in Revelation, and that all that 
calPd Natural Religion is a Deluſion, an In- 
vention of Man, or rather of the Devil; for 
that Nature has no Knowledge of Relxion, or of 
Divine Things. 


= 


T is a 11 in Philoſophy, That meer 
Matter cannot act upon immaterial Ob. 
jets. We have the ſame Maxim improv'd in 
Religious Things, ' (viz.) That the Natural Man 
cannot comprehend the things of Cad; the Reaſon 
of which, is added in the ſame Text, for they 
are ſpiritually diſcerned. 

It is true, that by the Natural Man there, is 
meant the Unregenerate or Carnal Man, ſpeak. 
ng in the Scripture Stile, yet the Meta- 

hor is good ſtill; Nature and Religion are 
Fleſh and and Spirit, and I as much wonder to ſee 
a Man of Learning, an Author of Fame, 
tell us of the Religion of Nature, as I ſhould 
have done to have ſeen a Mathematical de- 
{ſcription of Nothing: He might as well 
have delineated the Religion of a Horſe : For, 
as I have ſaid, the Light of Nature is Senſe 
and no more, and informs the Man no more 
than the ſenſitive Powers inform a Brute, 

Let us therefore talk this Language no 
more, and, baaiſhing the fooliſh * 

rom 


: (: 16 ) 
from our Speech, bring it to what even the 
People who have made uſe of this Impropriety, 
would have us to underſtand by it, (viz.) The 
Light of Reaſon. 


Another Impropriety I meet with, and 
which I muſt take notice of 1s, That when 


the Term Natural Religion ſhocks them, as it 
muſt do when they come to think of it, they 


tell us then of Natural Reaſon, which by the 
way is almoſt as abſurd as the other, and more 
ſo as they make uſe of it in a Religious man- 
ner, (viz.) ſetting up this new invented No- 
thing in the room of Religion. 

What can be more inconſiſtent than the 
Identity of Nature and Reaſon? whereas one 
denominates and diſtinguiſhes the brutal and 
ſenſitive Life, and the other the rational and 
ſuperior Life : Natural Religion is an Abfur- 
dity in Divinity, and Natural Reaſon is the 
ſame in Philoſophy ; nor is this Obſervation 


uſeleſs, much leſs needleſs in the Caſe before 


us; but far from deſerving the Name of a 
Cavil, it is an eſſential Objection againſt all 
the Religious Schemes of the Infidels of this 
Age, and overthrows two' thirds of their 
whole Fabrick ; for if Nature and Natural be 
firſt taken out of their Plea, rhe whole re- 
maining part will ſtand upon a very tottering 
Foundation. 

I muſt therefore be allowed to repeat fo 
much of what is advanc'd in the former Chap- 
ter, for eſtabliſhing the Foundation I am to 
lay, namely, that all Religion is a Revela- 
Lion. 
I ſuppoſe I am not here to diſpute Prin- 
ciples ; we all agree, That Man is a created 

Being, 
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Being, he, that is God, formed Man of the 


Duſt of the Ground. | 


His Creation, as a Form or Body, was firſt: 


in order of Time, it muſt neceſſarily be fo ; 
for he muſt be, before he could receive any 
addition to his Being. 2 The SEE 
His Form being created, by the ſame 
Author of Being he then receiv'd Life, and 
with that Life a Soul: This Soul receiv'd 
Powers, or Faculties, call them as we pleaſe ; 


theſe Powers conſiſted of Underſtanding and 


Will; the firſt contain'd a Fund of Reveal'd 
Knowlege, with Powers of _Jadging, that is 
reafoning and determining 


contain*d a directing Power of Action. 
All the Light which the Man was made 
capable of, came in at this Door, from the 
Knowlege of ordinary Objects, to the Know- 
lege of the moſt fublime : By theſe Powers he 
was capable of acting upon immaterial Objects, 
which as a Form, or meer Being, he was 
not : By theſe Powers he was made capable of 
reflecting, ruminating, judging, and under- 
ſtanding Things without, and above, himſelf ; 
capable of acting upon Futurity, and upon 

Spirit, in a very extraordinary manner. 
Nature had no manner of Concern in this, 
other than her organick Powers might be 
made ſubſervient; the Soul having an arbitrary 
and abſolute Dominion in acting by their con- 
currence and aſſiſtance in things only reſerv'd 

to their Operations. 
As Nature had no Powers in the ordinary 
Operations of Life, till —_— by the Soul, 
18 | but 


its proper Ob- 
jects, as well ſuperior as inferior, and the laſt 
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from our Speech, bring it to what even the 
People who have made uſe of this Impropriety, 
would have us to underſtand by it, (Vig.) The 
Light of Reaſon. 

Another Impropriety I meet with, and 
which I muſt take notice of 1s, That when 
the Term Natural Religion ſhocks them, as It 
muſt do when they come to think of it, they 


tell us then of Natural Reaſon, which by the 


way is almoſt as abſurd as the other, and more 
ſo as they make uſe of it in a Religious man- 


ner, (viz.) ſetting up this new invented No- 


thing in the room of Religion. 


What can be more inconſiſtent than the 


Identity of Nature and Reaſon? whereas one 
denominates and diſtinguiſhes the brutal and 
ſenſitive Life, and the other the rational and 
ſuperior Life: Natural Religion is an Abſur- 
dity in Divinity, and Natural Reaſon is the 
ſame in Philoſophy; nor is this Obſervation 
uſeleſs, much leſs needleſs in the Caſe before 
us; but far from deſerving the Name of a 
Cavil, it is an eſſential Objection againſt all 
the Religious Schemes of the Infidels of this 
Age, and overthrows two thirds of their 
whole Fabrick; for if Nature and Natural be 
firſt taken out of their Plea, rhe whole re- 
maining part will ſtand upon a very tottering 
Foundation. 

I muſt therefore be allowed to repeat fo 
much of what is advanc'd in the former Chap- 
ter, for eſtabliſhing the Foundation I am to 
lay, namely, that all Religion is a Revela- 
tion. 

I ſuppoſe I am not here to diſpute Prin. 
ciples ; we all agree, That Man is a created 

Being, 
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Being, he, that is God, formed Man of the 


Duſt of the Ground. | 

His Creation, as a Form or Body, was firſt: 
in order of Time, it muſt neceſſarily be fo ; 
for he muſt be, before he could receive any 
addition to his Being. — 

His Form being created, by the ſame 
Author of Being he then receiv'd Life, and 
with that Life a Soul: This Soul receiv'd 
Powers, or Faculties, call them as we pleaſe; 
theſe Powers conſiſted of Underſtanding and 
Will ; the firſt contain'd a Fund of Reveal'd 
Knowlege, with Powers of judging, that is 
reaſoning and determining of its proper Ob- 
jects, as well ſuperior as inferior, and the laſt 
contain'd a directing Power of Action. 

All the Light which the Man was made 
capable of, came in at this Door, from the 
Knowlege of ordinary Objects, to the Know- 
lege of the moſt fublime : By theſe Powers he 
was capable of acting upon immaterial Objects, 
which as a Form, or meer Being, he was 
not : By theſe Powers he was made capable of 
reflecting, ruminating, judging, and under- 
ſtanding Things without, and above, himſelf ; 
capable of acting upon Futurity, and upon 
Spirit, in a very extraordinary manner. 

Nature had- no manner of Concern in this, 
other than her organick Powers might be 
made ſubſervient; the Soul having an arbitrary 
and abſolute Dominion in acting by their con- 


1 


currence and aſſiſtance in things only reſerv'd 


to their Operations. 
As Nature had no Powers in the ordinary 
Operations of Life, till animated by the Soul, 
C but 
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hut was a meer Carcaſe; much leſs can it have 
ſuperiour Powers, which may be ſo much as 
named with the Subject we are upon: It is there- 
fore the greateſt Abſurdity in the World to 
talk of Natural Religion, and it would ſound as 
well to ſay a Religious Horſe, or a Religious 
Bull, as a Religious Man, demented and ſtript 
of his Soul, ſuppoſe it were by Idiotiſm, Di- 
ſaſter, or any organick Defect. 

It is wonderful, that in this knowing Age, 
this vulgar Error ſhould take ſuch footing among 
us, as to be taught in our Schools, and that the 
Juſt Diſtinction ſhould not as readily force its 
way into our Thoughts, as the groſs way of 
talking on the other ſide 3 which muſt be ſhock 
ing and unſonorous ta the Ears of Men of 
Judgment. 

To talk of Natural Religion, and Natural 
Reaſon |. they are ſuch Inconſiſtencies, in and 
with themſelves, that it is ſurpriſing how Men 
of Parts and Learning can Account for them ; 
for tho* it may be ſuggeſted that we know 
what they mean, and that they mean nothing 
but the Religion of Reaſon, and the reaſoning 
Powers in Matters of Religion juſt as we do; 
yet, I muſt fay, it is generally expected that 
Men of right reaſoning ſhould argue always 
in Propriety, and not make uſe of incongru- 
ous Terms, that they may not lay themſelves 
open to ſuch material Reflections, and be at 
leaſt charg'd with talking unintelligibly. 

Nor will it be ſuffictent to thoſe Men to 
ſay, they mean nothing, but, as above, the 
reaſoning Powers of Man, as they are given 
him with his Life, and are therefore called, 
with a general Acceptation, by the word . 

ral; 
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ral; for as there is an eſſential Difference be- 
tween the ſenſative Life, and the rational 


Life in the Man, ſo there muſt be obſerved 
in all the Diſcourſes upon that Subject, a clear 
Diſtinction, and it muſt run thro? all the Ar- 
guments which are made uſe of upon the ſame 
Head; whereas on the contrary, this Abſurdity 
runs through all their Arguments, and through 
all their Diſcourſes; nor is that all, but in all 
thoſe Diſcourſes they talk of Nature, and the 


- Religion of Nature, as if all Religion was 


really the reſult of meer Natural Powers, and 


that Man would have form'd Ideas of God and 


Religion in his Mind, whether God had added 
to him a living Soul or no. 

Nature 1s delineated as if it had itſelf been 
a free Agent, capable of knowing, and of 
adoring the Being that made it; and as if the 
ſhare of ſuch Powers which it had, was ſuch as 
to be ſufficient to its future HFppineſs, and 
that Reaſon and the Soul had no Concern in 


it. *Tis true, they do not ſay ſo in words at 


length; but the whole Tenour of their Diſ- 
courſes ſtrongly imply ſo much, and their 
Scholars and Pupils are ignorant enough to 
ſpeak it out, not knowing how to diſtinguiſh 
themſelves out of the Abſurdity, how groſs 
ſoever it be. And this it is which makes 
the Obſervation neceſſary at this time. 

From the Term Natural Religion, as I ſaid 
above, we are brought on to another Abſur- 
dity, almoſt as groſs as the firſt, and that is 
Natural Reaſon, an impropriety of the ſame 
kind : If it ſhould,. in behalf of the Senſes of 
thoſe Men, be inſiſted on that they do no 
where uſe theſe Terms, and ſo the Fact, hou 
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be deny'd, I think I ought to bring ſome Evi- 
dence of the Fatt in view, to anticipate ſuch 
an Objection; and tho* I might, for this pur- 
poſe, quote the very Term from ſeveral Au- 
thors who ſet up to defend the Thing itſelf, I 
chuſe to take it from an unqueſtion*d*Autho- 
rity, where the Thing is charg*d upon them in 
Fact, without any addenda of ' Obſervations 
upon it as an 181 this is from the 
Second Paſtoral Letter of my Lord Biſhop 
of London, to the People of his Dioceſe, 
publifh'd juſt at the writing theſe Sheets: His 

Lordſhip's Words are theſe ; 

The Infidels of this Age (ſays my Lord) 
« are endeavouring to lead Men into a diſre- 
« gard of all Revelation, by magnifying the 
as Strength of NATURAL REASON. 

It is true, as above, that his Lordſhip does 
not animadvert upon the Impropriety of Join- 
ing the Wofd, or Epithet, Natural to the 
Term Reaſon ; but it is to be obſerv'd, to 
the Credit of his Lordſhip's politer Language, 
that in his Anſwer to this Objection, as ſtated 
by them, he all along ſpeaks of Reaſon, ab- 
ſtracted from the Word Nature, and taking 
notice of the Thing as it really is, an eſtah- 
liſh'd Power of thinking, and of judging of 
Religious Objects; but with no relation to the 
Powers of meer indigeſted Nature, he goes on 
to argue againft their corrupt Uſage of the 
Thing, with a ſtrength of reaſoning peculiar 
to himſelf. | 5 | 

This demonſtrates, that with Men of Learn- 
ing and Judgment, the Diſtinction is juſt; and 
I think, if right ſpeaking be regarded, we ſhall 
not hear much more of their Natural Religion, 


or 
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or Natural Reaſon, the Religion of TYASUres 
and the like. 

We are then to bring i it all down to its pro- 
per Original, which is Reaſon; this they would 
ſet up now againſt Divine Revelation, and 
inſiſt, that this Reaſon is fully and ſufficiently 
illuminated, and is the beſt, and moſt infallible, 
Guide in all Religious Caſes: So that, in a word, 
there is no need for us to look any farther; 
and that all Inſpiration, and all Knowlege of 
Divine things by immediate Revelation, is 
wholly needleſs, obſolete, and. of no import 
at all in our inquiry after Heaven. 

But we ſhall find upon inquiry, that they 
have led themſelves into as groſs an Abſurdit 11 
this way as the other; and that Reaſon's ſel 
ſufficiency is a piece of mock. Philoſophy, 
that has nothing regular in itz for that, how- 
ever great this ſufficiency of Reaſon may be 
in itſelf, 'tis yet not at all from itſelf; but is 
all Exotic, receiv'd from a ſup erior Hand 
from a Power without herſelf, „ and 
furniſhing all her Faculties; and this J inſiſt is 
Revelation, and nothing elſe. 

Reaſon, ſays an old faſhion'd Writer, is 
God's Candle in the Soul of Man'; but that 


very Notion leads us immediately to aſk, who _ 


firſt lighted that Candle, and whoſe Fire at this 
time illuminates it? Whence did it receive its 
firſt Light? And how came it by a capacity to 
receive farther Illuminations? Reaſon's Light, 
indeed, is antient, for 'tis as old as the | 
Breath by which Man became a living Soul 
but this does not authoriſe us to ſay, or to 
luggeſt, that it is older than Revelation; but 
that 1 it was really itſelf 2 Revelation: As it ſtood 
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at firſt upon that Foot, it ſtands ſtill upon the 
ſame Foot, and we have only to inquire, as is 
ſaid above, whether that firſt Revelation was full 
and ſufficient to Man, to make himſelf be his 
own infallible Guide? an Inquiry, which will 
afford us an abundant variety of Speculations, 
all very uſeful in their Places, and of which 
we ſhall have room to ſpeak at large as we go 
on : In the mean time, it will cauſe us to give 


an aſſent in part to the Letter of what a late 


Author has publiſhed, tho? perhaps not at all in 
the Senſe he deſign'd it, (viz.) That Chriſtia- 
nity is as old as the Creation; ſeeing Chriſt 
was reveal'd to the Reaſoning Powers, tho? 
not to the Natural Powers, even of Adam in 
Paradiſe, and was immediately promis'd as a 


Redeemer as ſoon as Adam had fallen into 


Crime. 9 55 
And this very Thing ſupports, not the Ju- 
ſtice only, but the Force of the Diſtinction I 
make between the Religion of our Reaſon, 
and that unſignifying Thing, call'd, the Reli- 
gion of Nature; for, it is not a Diſtinction 
without a Difference; the Infidels we are to 
talk with, have made the Diſtinction juſt ; for 
this Religion of Nature, and this Natural 
Reaſon, they would make a kind of Light 
which Man is maſter of, by they know not 
what independant Power, as a Conſequence of 
his being, not as a Gift from the Bounty of his 
Maker ; whereas Man's reaſoning Powers are 
all eminently deriv'd from the Divine Benevo- 
lence, beſtow'd in a ſupernatural way, name- 
ly by Emanation; they have alſo a tendency to 
Loyalty and Obedience to that God from whom 
they do proceed, and upon all Occaſions re- 
cognize 


(23) 
cognize the Power beſtowing them, looking 
up to him for the continuance and encreaſe of 
his Gifts, and this will neceſſarily be the Sub- 
ject of the next Chapter. 
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That Reaſon itſelf is a Beam of Divine Light, 
iſſuing from God himſelf, inſpir'd at firſt with 
the Soul of Man, and continu'd ſince by addi- 
tional Inſpirations from the ſame Power, which 

firſt, as well as all the ſubſequent Inſpirations 
from Heaven, by which his Soul is farther in- 
lightned, is nothing more, or leſs, than à Di- 
vine Revelation, 


NSPIRATION and Revelation, are ſo 
far Synonimous Terms, that the Difference 
ſeems to lie not in the Thing, ſo much, as in 
the common Acceptation of the Terms, which 
have been underſtood thus, (viz.) That Inſpi- 
ration ſeemed to regard the ancient Prophets, 
and the manner how God inſpir'd them from 
Heaven with a Spirit of Propheſy, for fore- 
telling things to come, and theſe were calPd 
inſpir'd Men, and Men of God, as likewiſe 
the Apoſtles, and firſt Fathers of Chriſtianity, 
who were inſpir'd with the Holy Ghoſt. 
Revelation ſeem'd to regard the Matter which 
they were inſpir'd with, which was afterwards 
made the Subject of their teachingsand preach- 
ing to the World, in which they are faid to 
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declare the Mind and Will of God to Men, a 
as well in particular, as in general Inſtructions, 


Warnings, Exhortations, and the like. 


But abating this publick or common Ac- 
ceptation of the Words, we ſhall find they all 


iſſued in the ſame Thing; namely, a Revela- 
tion of the Mind and Will of God to Men. 
I believe no Man will contend, that God 


did not reveal himſelf, and his Mind, and 


Will, to the firſt created Man, over and above 
all the firſt inſpir'd Gifts with which his Soul 
was endow*d : J doubt not but the Soul, with 


all its Endowments, was as compleat in Adam, 


as I believe was ever communicated to any 


of his Poſterity, even to this Day ; and yet 


we find ſeveral farther Revelations of the Mind 
and Will of God made to him in Paradiſe, and 
perhaps afterwards," all which we muſt ſuggeſt 
were needleſs and impertinent; or we mult 
allow that the firſt Revelation, or Inſpiration 
of his Reaſon, was not intended to be ſuffi 
cient. 

If Adam had a fully inſpir'd Soul, what 
need was there of a reveal'd Law ? what need 
farther Commands, to be laid upon him ? his 


Original Lights were as ſufficient Guides as any 


Man has come into the World with ſince; for 
they were all from God, and that immediately 
by Inſpiration, which is the ſame thing as Re- 
velation; yet *tis apparent, that his Inſpiration 
was but a partial Degree of Knowlege in divine 
Things, and that he was to receive farther 
and farther Diſcoveries of God by the ſame 


Hand, and by the ſame Manner, namely, by 
Revelation. 
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If then all the Knowlege, which the Soul 
of Man was at firſt inſpir'd with, was a Divine 
Revelation, how do we come to diſtinguiſh 
ourſelves into new. Notions of the Original of 
that Knowlege, as if it came ſome other way ? 
The reaſoning Powers are all from God, all 
breathed into Man with his Soul, all Divine 
Knowlege, and the Power to uſe it and encreaſe 
it, was thus reveaPd to him, and all the Ad- 
denda of that Knowlege are by the ſame Me- 
thod ; namely, by à farther Revelation. 

The Force of this way of arguing ſhews 
itſelf to be undeniable z becauſe as it is impoſſi - 
ble the Nature of the Man ſhould receive any 
Impreſſions of Religion at all; ſo it is equally 
impoſſible the Soul of Man ſhould receive 
them by any other way, than as a Revelation 
from that ſupreme Being, from whence, alone 
all Divine Knowlege muſt derive. 

This the Author of that monſtrous Maſs of 
Abſurdity, call'd Chriſtianity as old as the Crea- 
tion, is oblig*d to come into, at his very firſt 
launching upon the Ocean of Error, which we 
ſee him plung'd into, Page 3. his Words are 
thefe : Natural Religion differs not from Re- 
<«« veal'd, but in the Manner of its being com- 
© municated, the one being the Internal, and 
the other the External Revelation, 

And what is this now but Inſpiration and Re- 
velation, which as I obſerv*d above, are one and 
the ſame Thing? And how are the worſt Infi- 
dels, by the meer Neceſſity of their own rea- 
ſoning, however wickedly defign'd, brought 
to recognize the very Thing they would ex- 
plode: But, to evade the Conſequences of it, 
they at the ſame time, commit a ſecond Er- 
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ror, worſe than the firſt; namely, they inſiſt 
that the firſt Revelation is perfect, and that 
all farther Revelation is needleſs and imper- 
tinent; by which they impeach the Wil- 
dom of God for giving, what they call, an im- 
perfect Revelation at firſt, or confine and re- 
ſtrain the Almighty from giving out any far- 
ther diſcoveries of his Mind and Will to Man- 
kind, than what he at firſt thought fit to commu- 
nicate to him; all which are arrogant and 
aſſuming in the higheſt Degree. | 

For the firſt, we grant, that it was a moſt 
righteous and perfect Law which God gave te 
Man, at the time that he gave him a living 
Soul; it was certainly a Revelation of ſo much 


of his Mind and Will, as was ſuffictent to his 


eternal Felicity, and to all that God required 
of him, at that time : But *tis as certain, that 
there were many things, which were needful to be 
diſcover'd to him after his Fall, which he was 
not able to have known, or comprehended be- 


fore: If not, then Adam had a certain full 


underſtanding in his Soul, of the univerſal 
will of God, both relating to his preſent, and 
his ſubſequent Circumſtance of Life, the very 
Moment he became a living Soul; which, as 
it is not reaſonable to believe, ſo it is impoſſi- 
ble to prove. 

It was enough that Adam had an immediate 
Knowlege of every thing which God, his 
Maker, thought needful for him to know at 
that time; and ſufficient, if he had purſued it, 
to have directed him to a perfect Obedience 
to God's Law: Beſides which, he had a capa- 


city of Soul to receive ſuch farther degrees of 


Knowlege by Revelation, or otherwiſe, as his 
Maker 
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aker ſhould ſee needful to communicate z 
or is it any Impeachment of the Wiſdom or 
oodneſs of his ſaid Maker, that he might 
hus reſerve in himſelf the Right, as well as the 
ower, of ſuch farther Revelation, and the 
nowlege of things to be communicated, 
hen, and in what manner he thought fit; and 


his makes it not only clear that the Redemp- 
ion of Mankind by Chriſt, the Mef/iah, was 


rſt promiſed in the beginning of Time; but 


at it was afterwards perform'd and brought 
orth in the fulneſs of Time, according to, and 
purſuance of, that Promiſe ; otherwiſe, be- 
auſe God would not have given an imperfect 
aw, he muſt upon Adam's Fall, have imme- 
ately ſent his Son into Paradiſe to have re- 
ored Adam; it might as well be ſaid, he 
ight have actually made Adam perform a 

erfect Obedience to his Law, and ſo have 
revented any falling at all; all which, it 
'ould be the utmoſt Arrogance as well as 
mpiety, to ſay ought to have been done; and 
is moſt certain it was not done; becauſe Adam 
ell from his firſt rectitude of Soul, in which 
is evident, that tho' he had a capacity to 
)bey, yet he was not under a force compelling 
im to Obey. . 
I know ſome of theſe Men deny any ſuch 

hing as a Fall; they are forced to it by their 
ay of Reaſoning ; but the propenſity in the 
ill of Man to offend, and to break continu- 
ly with his Maker (which appears to this 
Day, and which they dare not deny) evinces 
he Fact, (viz.) that Adam fell, the Evidence 
$ſo ſtrong, that their own Scheme is full of it; 
or while they affirm, that Man has a Power 
in 
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in his Soul, namely, his Reaſon, to perform 
a ſincere, and what they call a perfect Obedi. 
ence, they yet grant, that he does not do it, 
but often fails, trangreſſes, turns Rebel, and 
offends againſt God. | | 

Now, why is it not as much an Impeachment 
of the Wiſdom and Goodneſs of a righteous God, 
that he did not put Man not only into a Capa- 
city, but under the Force and Neceſſity o 
compleat Obedience; as it is that he did not 
make a full and compleat Revelation to him o 
all that ſhould ever be neceſſary for him to d ww 
or to know? And this I think may be a fullf** 1 
Anſwer to all the Cavils of thoſe who exaf nen 
their Phantoſme, call'd Natural Religion, in the 1 
room of the ordinary courſe of God's Method 
with Mankind, for his farther and daily Di 
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trection in his way to Heaven. 2 _ 
Bur this leads me too far out of my way, ox 
I return therefore to the Subject of this pre- LS 
ſent Chapter; namely, that the firſt Know. fect 
lege of God in the Mind, and to the Will” * 
of Man, was all by Revelation, and that al| ＋ 


ſubſequent Revelation is no more than ang 
Appendix to thoſe firſt Lights. aſor 
| The firſt gift God gave, to his yet unf all 
niſh*d Creature, was 4 Soul. This Soul either Lan 
conſiſted of innate Qualities, as ſome will have 2 
it, ſuch as we call Capacities, Faculties, and 2 
Powers; or was a Veſſel only, made capable ou 
of receiving ſuch Powers as his Maker ſhould at it 
from time to time ſee fit to give. Some of x ad 
his Powers were, without doubt, beſtow'd at it Gr 
firlt, and ſeem to be the conſtituent parts of ha 
a Soul. But certainly thoſe Powers were capable 10 ic 
of receiving new Lights, an Encreaſe of Know- met 
lege, 
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FI 713 and farther Diſcoveries from his Maker 
* ery Day, as God ſhould pleaſe to communi- 
erte himſelf to him. 
I think this demonſtrable, even from the 
dditions which we every Day receive in hu- 
an, as well as Divine Things; whether they 
e communicated in a way of Providence, or 
f ſuperior Diſcovery, is not material ; we ſee 
ey are really communicated, and we ſee our 
eaſon is not only aſpiring after higher Illumi- 
ations, but 1s every Day obtaining them : 
o ſay every Man may purſue the higheſt and 
oſt perfect Dictates of Reaſon, as God has 
ven this Reaſon for a perfect Rule, is contra» 
ited, even by our Experience, in that all 
en are not alike qualify'd to make uſe of 
e Reaſon which they are poſſeſs'd of; the 
ings of the Soul are in ſome preſcrib'd, 
d narrow'd by one accident, and in others 
a diſtorting Cauſe; here the Organ is 
efective, there the Powers are narrowed ; 
ill theſe be juſtify'd before God, for the 
perfect uſe of that Degree of Reaſon which 
ey had? and yet is the ſincere uſe of that 
aſon, the grand Defence that we may make 
unf. P. all our Imperfections. . 
ie am very ready to acknowlege, the free and 
Than nprejudic*d uſe of Reaſon, to be a very great 
ep in our way to Heaven; but I can by no 
eans grant that it is a ſufficient Rule, and 
at if it be adher'd to ſo far as we ſay we 
n adhere to it, it juſtifies us before God; and 
ut God cannot in juſtice require any more of us : 
arts offi." a way of talking that we have not been 
apable ed to; it may be true, that every Offender, 
Know- che lame time that he offends God, fins alfo 
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againſt his own Reaſon ; but it cannot be tru 
that this is all his guilt. 

Bur I would fain know how this obeyin 
the Voice of Reaſon comes to be called Chit 
ſtianity, I readily allow that Chriſtianity is: 
old as the Fall of Man, that is, not far off 
the Creation; but how comes this Religion 
which they call 2e Religion of Reaſon, to b 
thus nick-nam'd Chriſtianity z we all kno 
that in the common Acceptation, the meani 
of the word Chriſtianity is the Profeſſion « 
Faith in the Mgss1an, which is, being interpn 
ted, the CHRISTH; and that Believers in Chri 
are called Chriſtians, and have been ſo fro: 
the firſt Church of New Converts, erected : 
Antioch, But how comes our modern Infidel 
who expect to be juſtify'd by the meer uſe ( 
their Reaſon, and that this is all God can 4 
mand of them ; I fay, How can they propha 
the fir Name of Chriſt, and the Relig 
of the Holy Feſus, by guilding their Idol wit 
it in ſuch a manner, and ſet up' their infallib 
lity of Reaſon, which is itſelf a dark 2 
dirty, and many ways a fallible inſtrumen 
and call it Chriſtianity ? 

The juſt Remarks upon this groſs Abſurdi 
might well paſs, even by itſelf, for a full A 
ſwer to his whole Volume. To call his Lig 
of Reaſon a Goſpel, and his new modelle 
Principle of obeying Reaſon, Chriſtianity, 
to me ſo inconſiſtent with the Doctrine 
Chriſt, that nothing can be more contra 
to it. 

To ſay God has given Man no other Fac 
ties to judge with, but thoſe by which we ? 


diſtinguiſh'd from Brutes, is to ſay, that! 
Chriſt 
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Chriſtian has no other Power to judge by than 


a Heathen, and perhaps, in the literal Senſe 


of the word, it may be true; becauſe, as he 
ſays, we are ordered to examine the Truth of all the 
Goſpel Revelation: But to add that the Chriſtian 
has not thoſe Faculties farther illuminated, and 


his Soul led into a higher and different Ex- 


erciſe, by the help of farther communicated 
Lights from above, is to caſt off all Chriſtiani- 
ty at once; by which we are made to hope 
for the Aſſiſtance and ſecret Influences of the 


Bleſſed Spirit of Truth, who ſhall guide us into 


all Truth, ſhall teach us all things, and bring all 
things to our remembrance, This, I fay, is 
Chriſtianity z now as they reject this Spirit, 
call it an Enthuſiaſm, make it the Sub- 


ject of their Ridicule, and tell us that uſing 


the reaſonable Faculties after the beſt manner 
we can, muſt juſtify us before God, and at the 
fame time talk of Chriſtianity, I ſay they are 
guilty of the moſt monſtrous Abſurdity. 

The Knowlege of a God is the firſt In- 
troduction to all Religion; for the being of a 
God being recogniz*d by his rational Creature, 
the worſhiping (that is paying a Homage to) 
that God is an irreſiſtable conſequence ; Reaſon 
directs, Reaſon eee it; but all the 
Light of Reaſon in the politeſt of Men, 
could never direct the manner by which God 
was pleas'd to accept of his Creatures Hom- 
age, till God himſelf was pleaſed to direct it 
by a farther Illumination, which, in a word is 
Revelation and nothing elſe; as is excellently 
well obſerv'd in the Biſhop of London's ſecond 
Paſtoral Letter, mentioned above, and publiſh'd 
on this very Occaſion, 


Nor 
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Nor do I ſee, as theſe Men pretend they 
do, the Neceſſity there was that God ſhould 
communicate his whole Will to the firft Bran- 
ches of human Race ; what he thought fit to 
communicate to them, might be fo far his 


whole Mind and Will to them, as that it was 
their perfect rule to walk by, which if they 


had perfectly obey*d, there ſeems to be no room 
to doubt, they would have beeen accepted. 
God himſelf, ſpeaking to Cain, tells him fo 
much, thus, (viz.) if thou doeſt well, ſhall thou 
not be accepted? This doing well conſiſted in 
acting according to the Revelation then made : 
But certainly there are things required of us 
fince that time, which would not have been 
poſſible for Cain to have perform'd, and there- 
fore God did not require them; but as the 
Will and Commands of God are extended to 
a farther Degree than they were then, ſo 
Man has farther Powers of Obedience given to 
him, other Duties commanded, and farther 
Means of knowing and obeying them com- 
municated ; and. this by the ſame Method of 
Revelation, 
And why ſhould it not be as juſt with God, 
in different lengths and periods of Time, to 
require other: acts of Obedience from Man, 
than he at firſt gave him the Knowlege of, 
and the Power to perform? and this upon giv- 
ing additional Powers, both to know and to 
obey, as 1t is to require that the Earth ſhould not 
bring forth Fruits, and Products once Natural 
toit, without the future Labour of Man culti- 


vating it, and improving it by Huſbandry; | 


and even with that addirion, yet not without 
tructifying Showers, refreſhing Dews, and the 
| other 
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other half as well of Nature as of Art, and 
that upon thoſe Applications it ſhould be fruit- 
ful. We do not object that it was any Im- 
perfection in God, that his firſt Fiat did not 
give Man a Law to reach all that was required 
of him, or ſhould ever be requir'd of any 
Man after him. | S 
Doubtleſs the firſt Revelation of the Duty, 

owing to God by his Creatures, had it been 
perfectly obey*d, had been ſufficient to the 
Man if he had obey'd it; but he failing in his 
Obedience, God has thought fit to change his 
ſituation, and he ſtands now upon another foot 
of Obedience than he did before; and *tis 
happy for him that he does ſo ; for, whereas 
before, nothing but a perfect Obedience could 
be accepted; now through the Merit and Sacri- 
fice of the Mz/tah, an imputed Righteouſneſs 
is accepted for him, and he is juſtify'd in the 
Merit of a Redeemer. F 2-00; | 

Was this reveal'd to Adam in his perfect 
State? Certainly it was not, and therefore *tis 
a miſtake, to ſay no worſe of it; to tell us that 
Chriſtianity is as old as the Creation, which I 
ſhall ſtate. clearly by itſelf, Adam had a perfect 
Law given to him in the State of Innocence; 
but Adam broke with God, and upon that 
Breach his Affairs took a new Turn as we call 
it, and then came the Goſpel Revelation, as 
we ſhall ſee preſently. | | 

But to go back to the State of Innocence, all 
the Religion Adam had, and which was planted 
in him, with his Reaſon, was a plain and evi- 
dent Revelation, and nothing elſe ; ſo that the 
Religion of Reaſon is no more or leſs than 
this, (viz.) a — the Will of God 

g to 
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Nor do I ſee, as theſe Men pretend they 
do, the Neceſſity there was that God ſhould 
communicate his whole Will to the firft Bran- 
ches of human Race ; what he thought fit to 
communicate to them, might be fo far his 
whole Mind and Will to them, as that it was 
their perfect rule to walk by, which if they 
had perfectly obey*d, there ſeems to be no room 
to doubt, they would have beeen accepted. 

God himſelf, ſpeaking to Cain, tells him ſo 
much, thus, (viz.) if thou doeſt well, ſhall thou 
not be accepted? This doing well conſiſted in 
acting according to the Revelation then made : 
But certainly there are things required of us 
fince that time, which would not have been 
poſſible for Cain to have perform'd, and there- 
fore God did not require them.; but as the 
Will and Commands of God are extended to 
a farther Degree than they were then, fo 
Man has farther Powers of Obedience given-to 
him, other Duties commanded, and farther 
Means of: knowing and obeying them com- 
municated ; and. this by the ſame Method of 
Revelation. | 
And why ſhould it not be as juſt with God, 
in different lengths and periods of Time, to 
require other: acts of Obedience from. Man, 
than he at firſt gave him the Knowlege of, 
and the Power to perform? and this upon giv- 


ing additional Powers, both to know and to 


obey, as it is to require that the Earth ſhould not 
bring forth Fruits, and Products once Natural 
toit, without the future Labour of Man culti- 


vating it, and improving it by Huſbandry; ' 


and even with that addition, yet not without 
fructifying Showers, refreſhing Dews, and the 
other 


— 


vo I OO DG | = w 


(33) 
other half as well of Nature as of Art, and 
that hk 4 4p Applications it ſhould be fruit- 
ful. We do not object that it was any Im- 


perfection in God, that his firſt Fiat did not 


give Man a Law to reach all that was required 
of. him, or ſhould ever be requir'd of any 
Man after him. 15 J 
Doubtleſs the firſt Revelation of the Duty, 
owing to God by his Creatures, had it been 
perfectly obey*d, had been ſufficient to the 
Man if he had obey'd it; but he failing in his 
Obedience, God has thought fit to change his 
ſituation, and he ſtands now upon another foot 
of Obedience than he did before; and *tis 
happy for him that he does ſo; for, whereas 
before, nothing but a perfect Obedience could 
be accepted; now through the Merit and Sacri- 
fice of the M2/tah, an imputed Righteouſneſs 
is accepted for him, and he is juſtify'd in the 
Merit of a Redeemer. 1 | 
Was this reveal'd to Adam in his perfect 
State? Certainly it was not, and therefore *tis 
a miſtake, to ſay no worſe of it; to tell us that 
Chriſtianity 1s as old as the Creation, which I 
ſhall ſtate. clearly by itſelf, Adam had a perfect 
Law given to him in the State of Innocence; 
but Adam broke with God, and upon thar 
Breach his Affairs took a new Turn as we call 
it, and then came the Goſpel Revelation, as 
we ſhall ſee preſently. | 
But to go back to the State of Innocence, all 
the Religion Adam had, and which was planted 
in him, with his Reaſon, was a plain and evi- 
dent Revelation, and nothing elſe; ſo that rhe 
Religion of Reaſon is no more or leſs than 
this, (viz.) a Revelation * the Will of God 
| ro 
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to the Soul of Man, at the ſame time, and as 
ſoon as God gave him a Soul to receive it. 

Let us now grant, and lay it down as an 
eſtabliſh'd Principle, that Adam, in his State of 
Innocence, had a perfect mlizhrened Soul, and a 
compleat Knowlege and Will of the righteous 
Law which his Maker had given him ; he 
knew alſo, that he had a Power to Obey, 
and his Obedience according to that Knowlege 
and Power, would, without doubt, have been 
accepted, if it had been, as it ought to have 
been, full and compleat. | He 


N. B. Theſe People ſeem to be placing us 
now, after ſo many Ages of Corruption 
in the very ſame Station and Circumſtance 
of Life as Adam was in his Innocence; 
namely, that we have a Perfect Law, 
which if we ſincerely hve up to, (adding 
that we have a Power alſo to live up to 
it) God will, nay muſt, accept us; let 
them ſtand to that Point, and we ſhall ſoon 
ſee them plungꝰ d into a Gulph of confus'd 
Notions, which it is impoſſible to extri- 
cate them out of, but by the Doctrine of 
a farther Revelation, 


If Adam had liv'd up to the firſt Law, which 
wasthe Rule of his Obedience, he had remain'd 
innocent; but Adam did not ſincerely obey that 
Law, or follow the Dictates of the reaſoning 
Light, with which God had endow'd him: And 
pray what was Adam's Caſe then? His being ac- 
cepted, was then no more the Queſtion; nothing 
but the threatn'd Death, which we all have read 
of, enſued : Could Adam have ſaid to God, I have 

| offended 


(35) 

offended indeed, but Iwill obey exactly for the 
future, and ſincerely walk according to all the 
means thou haſt given me to know, or the Rules 
thou haſt given me to walk by, and therefore 
ſuch a future Obedience muſt juſtify my Con- 
duct, becauſe thou haſt not given me any other 
Lights to walk by. ny 

Would this have been a ſufficient Plea for 
Adam, without any Retroſpect to the Breach' 
he had made, and the Rebellion he had been 
guilty of? If it had, then the ſame Reſolution 
of Amendment wall do ſtill, and be ſufficient 
for us all, tho? we break that new Engage- 
ment a thouſand times a Day; and God is 
bound to paſs by, and take no Notice of, much 
leſs reſent any of our moſt horrid Excuſions, 
be it Rapine or Murder, Adultery, Perju- 


ry, or any more flagrant: Offence : A fine 


eaſy way this is of being accepted by our 

Maker | 7 1 ca 
But Adam's Affairs ſtood in another Situati- 
on, and ſo do ours alſo; for Adam having 
broken that moſt juſt and Righteous Law, 
ſtood immediately, as it were at the Bar of 
God's Juſtice, as a Criminal; and had his Treſ- 
ſpaſs to anſwer for, according as is expreſt in 
Gen. chap. iii. 13. What is this that ibou haſt 
done? Nor was Adam ignorant; ſenſe of 
guilt immediately ſtruck him; his Reaſon was 
ſtrong enough to tell him he had offended, 
tho*it immediately ſuffer*d him to Act the weak- 
eſt and moſt fooliſh Part that ever any reaſon- 
able Creature did; namely, to hide himſelf 
among a few Buſhes from the ſearch of, Inx1- 
NiTE! and then to cover his Nakedneſs from the 
light of Beaſts ; was this the Work of a per- 
1 fect 
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fectly inlightned Soul? was it not a certain 
Token of the Weakneſs of humane Reaſon- 
ing, and how much it ſtood in need of farther 
Illumination? | a. 

But to return : Adam having offended, how 
ſtood the Caſe between God and him, as to 
the Law of his Reaſon, and the Rule of his 
Life; and what did his ſelf-ſufficient Know- 
lege do for him ? and here leaving the Scrip- 
ture Account, becauſe theſe Men diſpiſe it: 
This 1s certain by the Hiſtory of the firſt 
Times: Their Reaſon might dictate to them 
that there was a God, and it did ſo : And Reaſon 
alſo dictated that he was to be worfhiped; 
all the World came into theſe Things by the 
meer reaſoning Light. 


Nulla gens tam barbara que neſeit eſſe Deum. 


But how dim and dark was this Light 
they neither retain'd right Notions of this 
God; who, or what he was, or what his Mind 
and Will was; much leſs did they entertain 
the leaſt Notion of the Modus of his 
Worſhip ; how, and in what manner, he 
would be approach'd, or in what manner, he 
would now accept of the Homage of his 
Creatures; and this Ignorance ran thro' the 
whole Race, the wrong Notions of worſhip- 
ping God, which theſe ſelf. ſufficient Creatures 
formed, in their higheſt reaſoning Capaci- 
ties, fill'd the World with the groſſeſt Ido- 
latries, and the vileſt Corruption of things 
ſacred, that could poſſibly be imagined. 

But to Adam, and to thoſe few to whom 
God was pleas'd farther to reveal — 
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Caſe differ*d: No ſooner was the Promiſe of 
the Meſiab (the Seed of the Woman) given 
to him, but he was immediately taught from 
Heaven, what it was God would have him to do; 
namely, to return to God by Repentance ; to 
accept of and believe the Promiſe of a Me/tab, 


and to worſhip, in the ſincereſt manner, and in 


the moſt . acceptable way, the ſupreme Being ; 
Gop had, notwithſtanding the ſentence- of Death 
paſs'd on him, by the righteous firſt Law 
which he had broken, mercifully ſpar'd him 
from the Death he had deſerv'd; and reveaPd 


a Saviour to his Faith that ſhould heal this 


Breach between God and him, and make a full 
ſatisfaction in his ſtead, and that by offering an 
accepted Sacrifice, even that of his own incar- 
nate Body and Blood, as is preach'd in all the 
proceſs of the Goſpel. > 

This. being the Caſe with Adam, we ſee the 
Facts immediately acted upon the ſtage of 
Life; Adam, a ſincere Penitent for his firſt Of- 
fence, applied himſelf, after his excluſion from 
Paradiſe, to Labour, as the Text implies, and 
brought up his Sons to do the like. Hence we 
find Cain, the eldeſt Son, and Heir-Apparent 
to the Empire of the World, was a Plowman ; 
and Abel his Brother, a Graſier; Gen. iv. 2. 
Abel was a keeper of ſheep, and Cain was a tiller 
of the ground, 

Reaſon might very well dictate to them, 
that they muſt apply themſelves to ſuch Work; 
lince God had expreſsly told them upon 
the Fall, that the Ground, being curs'd for 
their ſake, ſhould bring forth nothing natural- 
ly, that is, not without Cultivation, which we 
call to this day in ſome Dialects, labouring the 
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Land; and that in the fweat of his Brows he 
ſhould eat his Bread. All this, I ſay, Adam's 
Reaſon might lead him to; but what he was to 
do towards reconciling himſelf to God after his 


fac Fall and Defection from him; and how, 


or in what manner, to pay his Homage to him 


in the mean time; of all this Adam could 
know nothing, 'till God reveal'd Eis merciful 


Deſign of a Redemption for him; by his 
Son, the Meſſiab; and from this Meſſiah, who 


was to be offer'd up for his fins, with the. pro- 


miſes of accepting Sinners on his account, 
came all the intervening Sacrifices of the Law, 
and in the practice of which, the Heathen Na- 
tions follow'd the Example. 

Now whence came this Knowlege of the 
Mind and Will of God, as to Man's Recovery, 
and of his Repentance, and Faith in the promis'd 
Seed? Man knew nothing of it before the Fall; 
nor in the Guilt and Terror of the Fact did he 


know any thing of it; he thought of no- 


thing but of running away like a Fool, when 
he knew not whither togo; and hiding him- 
ſelf, as above, from Omniſcience itſelf. The 
Light of his Reaſon, tho“ ſo clear and good, 
ſnew'd him nothing of what was his Duty in 


that unhappy Condition; all this muſt certainly 


come by a ſubſequent Revelation; and there- 


fore Mr. Milton, with an admirable Turn of In- 


vention, brings in the Angel as ſent from Hea- 


ven to inform Adam of his State and Condi- 


tion; how funk by his Fall, how to be reco- 


ver'd by his Repentance, and by his Faith in 


tne promis'd Mercy of a Maſiab; who ſhould 
offer up an accepted ſacrifice to God, as a Pro- 
pi itiation for him, and all his believing Poſteri- 
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ty; and how in the mean time, as Types of 
the great Attonement through the Blood of 
the Meſſiab, God required a ſeries of other Sa- 
crifices upon the occaſion of future Tranſgreſ- 
ſion, whoſe Blood being offered up, and ha- 
ving a View towards the great Attonement and 
Sacrifice of Chriſt, ſhould be accepted of 
God, A . k ; 

Hence came the Knowlege of true Religi- 
on into the World, and that it muſt be by a 
glorious Revelation of the Mind and Will of 
God, for the eternal Salvation of Men, ſeems 
out of all queſtion ; becauſe, as above, Adam 
himſelf, by the light of the moſt exalted Rea- 
ſon, knew nothing at all of it. 

Here therefore, as a farther Teſtimony of 
the Fact, I demand of theſe new Religion- 
makers, how came Cain and Abel to kno that 
God would be propitiated by a ſacrifice? What 
was the meaning of bringing a Lamb, or firſt- 
ling as *tis call'd, of the Flock, and a Baſker 
of Corn, or whatever other Fruits of the Earth 
it might be, and burning them to God, Where 
was the ſenſe of it, and what could meer Rea- 
ſon ſay to it? Had they been given perſonally, 
and the Lord of Heaven had taken them as a 

uit-Rent for the Tenure of the Lands they 
held, it had been ſomething rational, it had 
look'd like a reaſonable Service; but who could 
inſtruct them to ſet them on fire, and that in or- 
der to be accepted they muſt firſt be deſtroyed, 
and yet this was called in Abel, at leaſt, an ac- 
ceptable Sacrifice, Heb. xi. 3, | £ 

Was it a rational . Homage, or a reveal'd, 
that an innocent Lamb ſhould firſt be kill'd, 
and his Blood pour'd out, and then his Fleſh 
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burnt to Aſhes, as a Tribute to a righteous and 
merciful Being, the King of Heaven! and yet 
this was the Caſe; it was firſt done, without the 
help of any reaſoning Light, and the whole 
Pagan World has follow'd the Pattern ever 
Raves till believing that God ought to be ho- 
nour'd with the beſt ſacrifices they could pro- 
cure, they came at length to offer up their own 
Children, and give the Fruit of their Bodies, for 
the Sin of their Souls, 

But let us keep where we are, and look at it 

thro* the Glaſs, or Light, of Reaſon in its ful- 
left ſtrength : How incongruous was the very 
thing call'd a Sacrifice, or Burnt-Offering, to 
the very Notion of Religion, and to the moſt 
reaſonable Thoughts of the Reneficence of a 
merciful God! Reaſon could have no Notion 
of it; *rwas altogether inconſiſtent with the firſt 
Diſcoveries of a ſupreme Being; it muſt come 
by an immedaate Intelligence with and a ſubſe- 
quent Communication of the Mind and Will of 
God to Mankind, and this is all Revelation 
and nothing elſe. 
If then this Revelation, or Diſcovery of the 
Mind and Will of God, was ſubſequent to the 
pertect Law, which theſe men pretend was 
given him at his Creation; then that Law was 
not compleat at firſt, and if not compleat at 
firſt, then the ſincereſt Obedience to that firſt 
Law cannot be all that God can expect or re- 
quire of man, as is now advanc'd; for doubt- 
leſs Heaven would expect the like ſincere Re- 
gard to be paid to the ſubſequent Communica- 
tion, as he did to the firſt. 


CHAP. 


. 
ä 


CH A P. III. 


Of the true Antiquity of CHRISTIANITY, and 
that it is not as old as the Creation, tho* ve 
near it; Alſo of the Abſurdity of calling the 
Religion of Reaſon, in the modern Senſe of 
that Word, by the Name of CHRISTIANITY, 


EING to ſpeak of the Antiquity of Chri- 
ſtianity, in this Chapter, it is neceſſary to 
obſerve, that the learned Author referr*d to 
has not, as I think he ought, explained his 
Terms; or told us what we are to underſtand 
by the thing Chriſtianity, having left us to de- 
termine of it, every one as he pleaſes. 

I muſt not fall into the ſame Error, but muſt 
at leaſt give my Explanation of it, not only as 
I think of it, but as I think we are all unavoi- 
dably led by the Tenor of his Diſcourſe, to 
ſuppoſe every one muſt underſtand it, and that 
he underſtands it ſo himſelf. | 

By Chriſtianity therefore, I underſtand the Re- 
ligion of Jeſus; that Religion that leads us to 
believe in, and reſt upon Feſus Chrift for Life 
and Salvation, acknowleging him to be the Life 
and Light of the World, and that whoever be- 
lieves in him ſhall not periſh, but have ever- 
laſting Life; believing him to be the Way, 
and the, Truth, and the Life, and that no 
man cometh unto the Father but by him; 
believing that God promiſed him in the firſt 
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Ages of Time, ſo call'd the Beginning of Time; 
and afterwards ſent him in the Fullneſs of 
Time, not to condemn the World, but that 
the World through him might be ſaved. John 
iii. 17. i 

The Servants of this Jeſus were called Chri- 
ſtians, and the Doctrine of Faith and Repen- 
tance which is preached in his Name, and has 
deen preach'd and profeſs'd ſo many Ages is 
Chriſtianity, and has been always called ſo. 

Having thus explained what I think is gene- 
rally underſtood by Chriſtianity, I deny that 
this Chriſtianity 1s as old as the Creation ; and 
I make it good by proving the direct contrary 
Propoſition ; namely, 


That there was a Time after the Creation, 
when Chriſtianity, or the Chriſtian Reli- 
gion, was not. 


When the firſt Man ſtood firm in his created 
perfect ſtate, pure and holy as he came out of 
the hands of his Creator, his Obedience to his 
Maker perfect, and his Innocence compleat, 
when Sin was not entred into the World, nor 
Death by Sin, there was no need of a Saviour, 
no ded of a facrifice, for Adam having no Sin 
there could be no Expiation ; God being not 
offended, there could be no Propitiation ; the 
ſeed of the Woman was not in Promiſe, much 
leſs in Expectation, leſs ſtill was it an Object 
of Faith ; as there was no Chriſt wanted, ſo 
there was no Chriſt promiſed; as there was no 
Sin, there was no Death, and no Redemption 
in view; no Chriſt, and conſequently no Chri- 
ſtianity. Wolle 
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How long Adam continued in that bleſſed 


ſtate of Innocence, Revelation is ſilent; the 


written Word has not mentioned it, nor has 
Tradition ſuggeſted any thing towards it ; as for 
the crude Gueſſes and Pretences of Men about 
it, they are ſo abſolutely void of Rule, and of 
Foundation to judge by, thatTefteem it the high- 
eſt Preſumption in us to enter into the Enqui- 
ry, and as much ſo in thoſe that adhere to them 


or to their Gueſſes as authentic; and therefore 


I ſay no more to it but this, whether three 
days only, or an hundred Years, or how much 


more or leſs, the thing (as blefſed be God all 


ſuch Enquiries are) is as needleſs as it is impoſ- 
ſible to know. | | 
But be it more or leſs, this is certain, and is 
ſufficient to the Argument, that during that 
whole bleſſed Interval, between the Creation and 
the Fall, CyHrIsSTIANITY WAS NOT. 
There is a Cavil indeed rais'd againſt this, 


and it is no more than a Cavil, and ſhall be no 


more than nam'd, (viz.) that there was no ſuch 
Interval at all ; but that the two firſt rational 
Creatures ſinn'd as ſoon as they were made, 
that the Soul rebelled even the ſame Hour 
that it was breathed into the Body of the 
Man; that no ſooner was the perfect Law of 
God, the Rule of their Obedience gtven them, 
or laid down as a Command, but the ſoul 
of the Woman firſt objected againſt it as hard 
and unjuſt, and refoly'd not to obey it; and 
that the Man coming into the ſame ſentiments, 


join'd with her in the Rebellion. | 


This Cavil I only name, as I promis'd a- 
bove; becauſe firſt of all, it is evident, that it 
cannot be known; and, ſecondly, that it ſeems 
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to be highly improbable to be true. But the 


rſt is ſufficient to ſilence it in this place, ſee- 


ing what cannot be known cannot be proved, 
and ought not to be received as an eſtabliſh'd 
Propoſition. 

That there muſt be ſome Interval between 


the Creation and the Fall, is to me demonſtra- 


ble, from the ſeveral ſteps neceſſary for the gi- 
ving a Law to the Man after he was created, 


and for expecting his Obedience; and tho* we 


were to paſs from the Account given of it in the 
Scripture, which yet I do not; yet I ſay the 
nature of the thing makes it neceſſary, that 
after the Law given to Adam, as the Rule 
of his Conduct, and during his Obedience to 
which he continued innocent, there muſt be 
ſome ſpace of Time, be it much or little, in 
which he remain'd obedient and innocent, en- 
joy'd the Paradiſe he was plac'd in, and was 
a compleatly happy Creature ; it is not at all 
likely, that he was created, plac'd in Paradiſe, 
receiv'd a Law, tranſgreſs'd that Law, was ſen- 
tenc'd to Death, had the Doctrine of Repen- 
tance preach'd to him, and a Chriſt to redeem 
him promis'd, and was then turn'd out of the 
Garden into the wide World, all in the ſame 
inſtant; I ſay it is not probable, much leſs de- 
monſtrable. 


This Interval then, let it be what it will, 


long or ſhort, a hundred years, or not a year, 
is the time in which, as above CHRISTIANIT y 
WAS Nor, and therefore it cannot be as old as 
the Creation. 

But having laid this down as a Propoſition, 
which I think is ſelf-evident, I come very rea- 
dily into the real Antiquity of the Chriſtian 
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( 45 ) 
Religion, and agree, that the Promiſe of Chriſt 
was the firſt and immediate Product of the mer- 
ciful Diſpoſition of God to his Creature (fallen 
and lapſed as he was) and was promulgated to 
man as the Object of his Faith immediately 
after his Fall ; and had the Author I mention 
ſaid in the Title Page of his Book, that Chri- 
ſtianity was as old as the ſentence paſs'd upon 
the Man after his Fall, he had ſaid right. 
But this would not ſerve to his purpoſe, for 
he would by his pretended Antiquity of Chri- 
ſtianity repreſent it to us, as what he calls a na- 
tural Principle ; which were I to grant his No- 
tion of Natural as annex*d to Religion would 
not do; for Chriſtianity was not infus'd with the 
Soul, it was not an innate Idea, but was evi- 
dently a ſubſequent Revelation; Chriſt being 
publiſh'd to Adam, and promiſed in thoſe 


Words included in the ſentence upon the Ser- 


pent, Gen. iii. 15. And I will put enmity between 
thee and the woman, and between thy ſeed and her 


feed: and it ſhall bruiſe thy head, and thou ſhalt 
. bruiſe his heel. | 


This was the Promiſe of the Meſſiah, which, 
according to Scripture Interpretation, is the 
Chriſt, Fob. i. 41. We have found the Meſſiab, 
which is, being interpreted, the Chriſt. | 

The Faith of this Promiſe, that is to ſay be- 
lieving in this MESSIAH who was to come, 
and of whom Philip ſaid to Nathanael, Moſes in 
the Law, and the Prophets, did write; ſee the 
ſame firſt of John ver. 45. I ſay this Faith was 
really Chriſtianity (tho? it was not call'd by 


that Name) as much as Faith in the ſame 


Chriſt is now after he is already come. 


That 
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(646) 
That the Patriarchs did thus underſtand it, 


and that all the faithful did thus believe, is 
evident in ſacred Hiſtory, in abundance of 


Places, and tho' it is not called by the Name 
Chriſtianity, as we now expreſs it, yet tis 
plain to be read tho' in other Expreſſions, 
ſuch as that of Jacob, when he was bleſſing 
his Sons, Gen, xlix. 18. I have watted for thy 
Salvation, O Lord; the meaning whereof is no 


more or leſs than this, I have believed thy 
| Promiſe of a Chriſt to be the Salvation of thy 


People. In another place he is called the Con- 
ſolation of 1ſrael, Luke ii. 25. Simeon was juſt 


and devout, waiting for the Conſolation of 1jract. 


In the ſame Chapter, ver. 38. *tis ſaid that 
Anna, the Propheteſs, ſpate of Jeſus 10 all 
them, that looked for redemption in Jeruſalem. 


Again, it is ſaid of Joſeph of Arimathea, Luke 


xxiii. 31. That be waited for the Kingdom of 


God. 


All theſe Texts being Hiſtorical, may, as 
I faid before, be refert'd to in proofs of Fact, 


namely, to =_ that the Jews, ſuch of them, 


as were juſt and devout, believ'd in, and 
waited for the Salvation of the Jews, by the 
coming of the promis'd Seed, of which all the 
Books of the Old Teſtament were full, 
and it was generally called by thoſe exalted 


Titles, the Salvation of God, the Redempti- 


on of 1ſrael, the Salvation of Iſrael, the King- 
dom of God, and the like. And what is this, 
in ſhort, but the Promiſe of Salvation by a 
Redeemer to be ſent, and this Redeemer be- 


ing Chriſt, and no other, what is all this but 
Chriſtianity ? 


So 
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So that thus the Chriſtian Religion has been 


evidently profeſſed by all true Believers, ever 


ſince the Promiſe made of a Seed which ſhould 
break the Head of the Serpent; and that was 
immediately after the Fall of Man. 

Mr. Calvin, in his Inſtitutions, gives us one 
whole and large Diſcourſe, ſpeaking of the 
Redemption of Man fince his Fall, by a Sa- 
viour, to expound to us all the Prophets, and 
in all the Places where they ſo evidently ſpeak 
of and predict the coming of Chriſt into the. 
World to redeem his Church, and this he 
does with ſo much Clearneſs, that it ſeems to 
admit of no Controverſy, that in all the Ages 


of the Moſaic Diſpenſation, the Eyes of all the 


Believing Jews were guided, even by every Sa- 
crifice, and every Ceremony of the whole 
Law, to look forward to, and wait for, Chriſt 
as the Salvation and Redemption of his People, 
and what is this but Chriſtianity? At 99 
Thus, as foon as Man ſinn'd againſt his Ma- 


ker, the Mercy of God, interpoſing, eſtabliſh't 
a Saviour, which is called therefore the Sal- 


vation, and the Conſolation of Vrael; him 
Adam himſelf ſaw, and believ'd him that had 
promis'd ; and we ſee the Author of that glo- 
rious Epiſtle to the Hebrews, commenting up- 
on this antient Faith thus, Heb. xi. 13. Theſe all 
died in Faith, not having receiv*d the Promiſes, that 


of the Meſſiah; but he adds, Having ſeen them 
afar off, and being perſwaded of them, and em- 
brac'd them: This. confirms it paſt all doubt, 
that the Fathers, (ſo the ſame Author to the 
Hebrews calls them) before Chriſt, believed in 
Chriſt, were perſwaded of, and n 
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the Promiſes of Chriſt, tho* he was ſeen 
only as at the greateſt imaginable diſtance of 

All this is in Proof of the Antiquity of 
Chriſtianity, or of the Chriſtian Faith; bur it 
is plain alſo, that this confirms what I have 
ſaid above, that before Adam had ſinn'd, 
Chriſtianity was not: While he had not fallen, 
what need was there of his being lifted up? 
What need of a Saviour to reſtore him, a. 
Sacrifice to attone for him? Chriſt was not 
heard of, or the Promiſe of a Seed made 5 
neither was it of any moment to Adam (un- 
leſs it had been reveal'd to him, that he 
would certainly fall, break with his Maker, 
and rebel againſt God) if that had been known 
to him, indeed, it might be probable ; but 
there was no likelihood of any ſuch thing, 
the very ſuggeſtion of it is prepoſterous, and 


we may as well ſuggeſt that he would not have 


fallen if it had been foretold him; which, 
"_ is all remote from the preſent Que- 
ion. a 2 
But what does all this amount to? I anſwer, 

It fully proves to us, that this Goſpel Diſpen- 
ſation, was not an Original planted in the Soul 


of Man, at its being firſt breathed into his 


Body, which is the very thing we have 
* ; that it was not twiſted in with 
is Reaſon, and form'd with him in ſuch 
a manner, as that he could not exerciſe his 
Reaſon without it, as the firſt general Notions 
of a God are: But that it is all a meer Reve- 
lation, a diſcovery made to him ſubſequent 


to his Offence; a merciful appointment of 


Grace and Mercy to him, when he was as it 
I were 
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were ſunk in the utmoſt depth of Miſery and 
Diſtreſs, under the Weight of a threatried 


Curſe; to talk of this before his Fall, would 


be to the laſt degree abſurd, for what need of 
ſaving that which was not loſt? 
Hence, I ſay, it is evident that the Proj 


miſe of Chriſt was ſubſequent to the Fall of 


Man, and not heard of before it; and hence du- 


ring all the Interval between the Creation, and 
the Fall CHRISTIANITY WAS NOT; and 


when 1T was, when it had a Being in the Pro- 
miſe of Chriſt, it was all a Revelation, and all 
ſubſequent to the firſt Inſpiration, Los Revelati- 
on of Religion to the Soul of 

What then can the Patrons of; tlie Religion | 
of Reafon, or of Nature, let them call it by 
what groſs Terms they.. pleaſe, I ſay, what 
can they gain by tracing back the Religion of 
of Jeſus, which they call Chriſtianity, to the 
Fall of, Man? Indeed they can get nothing 
by it, but to bring out the cleareſt Evidence 
of its being at firſt all Revelation, a Reli- 
gion unknown to Man in his Original State, 
utterly conceal'd from him, and nor diſcover'd 
till made neceſſary, by his Miſery, to ſupport 
his Soul under the Weight of his Sorrows, 
bring him to true Repentance, and ſhow him 
a way of Salvation, which all the Light of 
of his Reaſon could ſee nothing of. 

Thus they have been made the Undermi- 
ners of their own Cauſe, and have rais'd Ar- 
guments againſt themſelves, even. out of their 
own Objection. | 

And to confirm this yet farther, here is an 
evident Proof, that the making a ſubſequent 
Revelation to Man, after the firſt Diſcoveries 


E of 


= > F 
. of God to his Soul, at its introduction into 
his Body; is no Impeachment of the Divine 
Wiſdom, as if God: had not ſufficiently re- 
veal'd himſelf to him at firſt 3. becauſe by the 
Conſequence of the Thing it could not have 
been otherwiſe. wp 
To what purpoſe ſhould Chriſt have been 
reveal'd to Man in his upright perfect State? 
with what Efficacy could the Doctrine of Sal. 
vation, and the Notions of Redemption have 
been publiſh'd to him, who had not offended? 
Adam might well- have reply'd to God him- 
ſelf, What occaſion have I for all this? I 
have always punctually obſerv'd the moſt 
righteous Law which thou haſt given me, and 
reſolve to obſerve it with the utmoſt exact. 
neſs as long as I hve. 3 
The Reaſon of a Mzs$s1Aan 1s founded in 
the Delinquency of the Man, and could have 
no Place in the Nature of the Thing, till the 
Offence was committed; but then, we may even 
ſay there was a. neceſſity of a farther Re. 
velation than that which was at firſt made to 
him: - Nay, if you will have it fo, I might be 
allow'd to ſay, that God himſelf. was oblig*d 
to make ſuch 2 farther Revelation, or none 
at all; becauſe to have reveal'd Chriſt 
as a promis'd Saviour, before the Man had 
ſinn'd, and thereby ſtood in need of him, 
would have been inverting the Order of things, 
and could not be done without the greateft 
Impropriety. | 
And what Weakneſs or Imperfection was 
there in all this? Not to reveal the Cure be- 
4 fore the Wound was given; not to ſhew the 
1 Remedy before the Diſeaſe? On the contrary, 
| | IL 
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it was highly conſonant to, and agreeing with, 


all the ordinary Methods of Divine Wil- 
dom; who having firſt eſtabliſhed the due 


Order of things, and the Courſes of Cauſes 
and Conſequences, unalterable but by him- 
2 is pleaſed, except in manifeſt Neceſſi- 

, to make all the ordinary Courſes, even 
of his own Providence, to obſerve and 
bend to thoſe Courſes of Cauſe and Conſe- 
quence, and very rarely to anticipate Na- 
ture; and not at all, but upon extraordi- 
nary Occaſions. 

It remains to ſpeak of the Neceſſity of 
a further Revelation, in this great Artiele of 
the Promiſe of a MsssiAR, and that Man 
could arrive to the Knowlege of it by no 
other way, which is the Subject of the next 


Chapter. 


E 2 CHAP. 


3 
e bet on e ; akg. 


C& MH: AF is 


That the Promiſe of a MESSIAH made to Man 
after his Fall, could be known by no other Me- 


thod, but that of Revelation, and that all the 


Powers of his Reaſon could not lead him to tbe 
Diſcovery, 6 


ANY learned Men have ſpoken large- 
ly to this Point; namely, that tho? the 
Light of Man's Reaſon did lead him to juſt 
Notions of the Being of a God, and that it 
was a rational Conſequence from thence, that 
this God was to be worſhipped ; yet that the 
moſt perfect degree of human Underſtanding, 
did not, and could not guide the Man to 
determine what kind of Homage and Ado- 
ration was to be paid to Gop, and with 


what kind of Worſhip he would be beſt 
pleaſed. . 


This appears by the mean and weak Ef- 
forts of the moſt refin'd Underſtandings in 
the firſt Ages of Knowlege, when they came 
to act in matters of Religious Worſhip ; in all 
which they run into the groſſeſt Abſurdities, 
eK. inhuman Cruelties, various and un- 

eard of Barbariſms, unclean and filthy Cu- 
ſtoms, and even ſome unnatural, as ſacrificing 
their own Children, to appeaſe their Gods; all 
which, as they were inconſiſtent with Reaſon, 
ſo they were unworthy of God, and only ſerve 


to 


( 53) 


to teſtify that the meer Light of Reaſon is but 
dark and dim in the cleareſt Heads, till aſſi- 


ſted by farther and farther Illuminations, 
But I proceed ; for this part, I ſay, has been 


largely ſpoken to by many learned Men, and by 


ſome eminent Divines on ſeveral Occaſions, even 
againſt the Infidels of this Age: But I carry 
it on to one Circumſtance more, which reaches 
the Caſe before me, in a manner very con- 
vincing. 

If Reaſon, with its utmoſt Illuminations, 
could not diſcover to Mankind, how, and in 
what manner God would be worſhipped, 
much leſs could it diſcover Chriſt ro the Souls 
of Men : In this diſcovery there are ſo many 
amazing Wonders, that Reaſon is ſo far from 
being able to reveal them to herſelf, that ſhe 
is hardly able to conceiye of them, even 
when reveal'd to her from God, A 

I know ſome would make the Wonders of 
Redemption be a Reaſon againſt their Faith, 
and a juſt Cauſe why they ſhould not lay any 
ſtreſs upon it, a very wrong way of argu- 
ing, and fatal to the Souls of thoſe who 
flie to it; perplexing them with inextricable 
Doubts and Difficulties about accepting the 
offered Salvation, which jt is their only eter- 
nal Felicity that they may accept, 

I think, on the contrary, thoſe Wonders 
which appear in the Goſpel Revelation, ſhould 
be ſo far from arguing againſt, that they aſſiſt 
to convince our Reaſon of the Neceſſity of 
its being an immediate Revelation; who, but 
the God whoſe Wiſdom is unſearchable, . 
and his Ways paſt finding out, could have 
thought of, much leſs reveaPd, and offered ta, 
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the fallen offending Creature in his Extremity, 
under the Sentence of THEY Dearth, as it is em- 


hatically expreſt in the Threatning, a Ranſom 
by a Mzs$tAan, by an Offering equal to the 


Offence, and worthy the Acceptance of the 


Majeſty offended? by what 8 Method 
could it have been aſſured to the Soul ef the 


Comfort from it, in a condition of all that can 
be conceivd of the moſt miſerable and diſ- 
confolate ? 
Oould his Reaſon have ſuggeſted it to kiny,) 
or any thing like it? Could he have form'd any 
Idea of it in his Mind? Take him in his moſt 
exalted Flights, opinionative and conceited,' 
as the work 
Fhinkers are: I am perſwaded none of them, 
take them, I ſay, in the higheſt Notions that they 
can form for themſelves, can lay, they could 
have come up to it. 

Let us endeavour to argue this Point 
upon the higheſt ſuggeſtions of Reaſon, and 
= them begin at the beginning of Things. 


Hes 4. muſt grant us firſt, that Man, notwith- 


his reaſoning Powers, did offend God, 
a0 fall; let them call it what they pleaſe; chis 
Was a Breach of the Law of Reaſon, and Reaſon 
5 ＋ very well charge the Criminal: But that 
would be pleas d to forgive the Breach, 
2 to accept him for the Rectitude of his fu. 
ture Conduct, what will Reaſon ſay to that? 
Nay, and that God muſt do this; that 'he 
could nor require any- more of his Creature 
than his Reaſon would direct, when as indeed 
he had not acted as his Reaſon did direct, but 
contrary to it: This his Reaſon could never 
| dictate 


Man, and the Creature be brought to receive 


of our preſent Deiſts and Free- 
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dictate any more than how this forgiving ua 
lity 1 in God ſhould be expected; 0 
To fay, ee IE, if the Man fincerely 


to accept him, is ſaying Nothing; unleſs 


you will alſo venture to ſay, that he is bound + 


to accept him, notwithſtandingany Breach of 


his Obedience to that Reaſon; and to fay that, 


is to ſay God is oblig'd to accept the Man, 

whether he does obey his Reafon or no. 
And herethe Neceſlity of Revelation appears 
again, for tho* the Doctrine of a Satisfaction 
by a Redeemer, be the moſt rational Scheme 
of Religion that could be thought of, and no 
rational Man ever objected aga aint it on that 
Account; yet Reaſon could — dictate to 
Mankind, hae his offended Maker would be 
propitiated after his Offence, any more than 
that it ſhould be effected by a Sacrifice: Nor 
had the offering up thouſands of Rams, and 
Ten thoufands of Rivers of Oil, or even the 
fruit of the Body for the fins of the Saul, had any 
thing rational in it; # God had not reveaPd 
from Heaven, that i it was his Will to be thus 
approach'd by Man, as a Type of the great 
Offering mention'd above, of the Meſliah ; 
Which he had appointed for a Propitiatory 
Sacrifice, for the Sins of the World, and till nz 
ſhould come, when all thoſe Types were to 
ceaſe, and be ſwallow'd up in the = typified ; 
all which was dictated to the Man, not by hig 
Reaſon; for that was no way capable of ſa 
much Illumination, but it came to him direct. 
ly from God ; and if they will not call it Re- 
velation, let them tell us what it is, and we 
will ge them leave to = it what they Py 
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But let them call it what they will, they 
muſt alſo give us leave to call it Revelation, 
for ſuch it is, and nothing elſmſGGG. 

None of our Infidels, that I frieet with, will 
ſay, they never offended their Maker, or that 


they have ſo ſincerely adhered to the perfect, 
Law of Reaſon, which they talk of, as to have 
made no Breach. Well, how chen is that 


Breach to be made up? Is God indiſpenfibly 


oblig'd to take their broken Obedience for 


perfect, to day ſincere, to morrow inſincere, 
to day — 7 rationally, to morrow brutally 


and immorally, is this a rational Scheme? 
Or is it more probable that God being of- 


fended by the Immorality of yeſterday, ſhould 


reject = refuſe your Obedience and Since- 
rity of to Day, till his Juſtice, angry as it was, 
and offended, ſhould be ſatisfy*d for the Inſult 
offered before? And how ſhall this be done ? 


IJ may call upon Reaſon itſelf to ſpeak, whe- 


ther it ought to be done or no; and I may 
challenge all the Reaſon of Man to have 
found out a Propitiation equal to the Of- 


fence, and not unworthy of the Majeſty of 


God to accept of, in the whole World. 
In the Criſis of this Exigence, God him- 
ſelf, for none elſe could conceive of it, brings 


to Light the glorious Medium of a Recon- 


ciliation by a propitiatory Sacrifice; namely, 
the Blood of Attonement, hence, juſtly, call'd 
the Blood ef the everlaſting Covenant. Heb. 
xiii. 20. and this he reveal'd to Adam in the 
moment of his - Convictions, mercifully to 
prevent his Deſpair. 

Loet us go back to it again: Man had an' d, 
fallen Gem his firſt Rectitude, 'tis no ng 
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97.) 
how, or when, or in what manner; but he 
had ſinn'd: Sinn'd againſt God and his own 
Reaſon : who ſhould dictate to him that God 
was any thing but righteous, a juſt Judge, and 
as ſuch, muſt execute the Sentence threatned 
upon him? Where had he the firſt Diſco- 
veries that God was merciful, and that he 
ſhould be forgiven? I demand of theſe Men, 


* whether Adam's Reaſon could dictate that to 


him? when on the contrary God had expreſsly 
declar'd otherwiſe, in the threatning of Death, 
which was poſitive? it muſt ſuppoſe God to 
break that righteous Word, and not be infi- 
nitely juſt, if Death did not follow, for nothing 
could be more warmly expreſt than the Com- 
mination is, In THE DAY thou offendeſt thou 
ſhalt ſurely die, Gen. ii. 17. Nothing can be 
more awful and ſolemn than this Threatning, 
thou ſhalt-8Uv RELyY or certainly DIE ; and in 
the very Day; did Adam's Reaſon dictate to 
him that the God of Truth would break his 
Word ? that would be to make his Reaſon be 
the Serpent that beguil'd them, for that was 
the very Bait the Serpent laid, and this is the 
Bait our Infidels at this Day lay for themſelves, 
viz, God has threatned you indeed with Death, 
and Eternal Death; but do not believe that 
God can be ſo cruel, do. not believe, (as they 
tell us King Charles the Second ſaid,) That God 
who is a gratious and beneficent Being, will be ſo 
ſevere as to puniſh eternally for a few out of the 
way Pleaſures, not judging, as the Lord 
does, by the Corruption and Pollution of the 
Heart, © 1 | 
Naw, if Reaſon thus gives the Lie to God's 
politive Threatnings, I myſt ſay Reaſon = 
| | 5 | . 
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(s8) 
the Serpent upon us, and puts himſelf in the 
Devil's ſtead, to delude us to our Deſtruc- 
Lion. 

God is a merciful and beneficent Being, his 
Mercy is his Glory, *tis exalted above all his 
Name; but God's Mercy is exhibited in Chriſt 
only, and received and embraced by Faith in 
him, and by that only ; Chriſt is the Channel 
from whence all thoſe Streams flow, and thro? + 
whom they are convey'd, his blood is the At- 
tonement, and ſpeaks better things than that of 
Abel, Heb, xii. 24, 

But ſuppoſing this, only by the wa ; how, 
T ſay, did Man firſt come to know it God 


would have Mercy on him, and forgive him, 


notwithſtanding his capital Offence ! Doubt- 
lets he knew he had offended God, when 
he ſaid, I was afraid; his Knowlege of Guile 
appear'd many ways; but how did he know 
that God would have Mercy on him and for- 
give him, and that he ſhould not die? It will be 
hard for them to aſſign any Method how he 
came to know this, but by Revelation from the 
very Mouth of God himſelf; where, in the 
Sentence on the Serpent, he promiſes Man's 
Redemption, I will put enmity between thee and 


| the Woman, and between thy Seed and ber Seed, 


3 ſhall bruiſe thy head, and thou ſhalt bruiſe bis 
heel, Gen iii. 13, 

He knew ſo much of God, as to know he 
was juſt and righteous, as well as great and 
glorious ; he had all the Reaſon in the World 
to believe, that what the juſt and holy Ma- 


jeſty of God had on with ſo much 


ſolemn Aſſeveration, ſhould be fulfilled, and 
that he ſhould ſurely die. 
Whence 


the 


rUC- 
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his 
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Whence then had he any Comfort? Whence 
did he learn that God had pitied his Miſery 
and would not deſtroy him, tho' he had de- 
ſerv'd it, and God had threatned it? nay, 
had, as we ſay, decreed it, tho', as it appear'd, 
not unalterably : The Anſwer is plain, it muſt 
come to him from the Mouth of God, and 
that is Revelation, or nothing can be ſo. 
This we might turn upon the Adverſary, 
and give our Work the Title of Revelation 
1s old as the Creation; for as the reaſoning 
Powers, given to Man with his Soul, were a 
Revelation, or Inſpiration, and that the Promiſe 
of Chriſt upon the Fall, was a ſubſequent 
Revelation; we may well ſay, that Chriſtiani- 
ty, or the Knowlege of, and Faith in Chriſt, 
which is the only real and true Chriſtianity, 
are as old as the Fall of Man, that is to ſay, 
s old as the Tryal and Conviction of the 
hree Criminals ; to wwit, the Man, the Wo- 
man, and the Devil. | 
Here Chriſt was reveal'd to Adam, as a 
acrifice, as if really and already offered up, 
and from the beginning accepted; and hence 
Chriſt is truly call'd, the Lamb flain from the 
foundation of the World, Rev. xiii. 8. This 
Mr. Milton repreſents in a moſt ſublime Light, 
dy the Son moving his Father in a moſt ten- 
der and compaſſionate manner, to have pity 
pon his weak offending Creature Man ; and 
to ſpare him and lay the Weight of the Curſe 
lenounced, in caſe of a Fall, all upon himſelf; 
nd this is happily expreſt by the Apoftle 
dt, Paul, that * was made a curſe for us, 
bal. iii. 13. And the ſame Text tells us how, 
amely, that he took the Curſe denounced up- 
on 
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fully to him before his Fall; for his Diſ- 


(560) 

en Man, to himſelf: He redeemed us from Id 
the Curſe of the Law, being, or B y being, madꝭ R v 
a Curſe fog, us. | lov 
I might deſire my Readers to pauſe, or ſtop put 
here awhile, and wait to hear, what in all this his 
it was poſſible the utmoſt Wit of Man could ſpit! 
find to cavil at, and to. raiſe Objections upon; And 
Nothing to me can appear more irreſiftableÞþ9 : 
than the Truth of this Aſſertion; namely, 1 
that Chriſt was revealed from Heaven to ourſpac! 
firſt Parents, as the Propitiation for their Guilt; 
that God had accepted him as the Mediator, In 
the one and only Mediator between God and 
Man, the Man Chriſt Feſus. if t 
This Revelation was after the Fall, not 
before it, therefore all the Mind and Will o 
God concerning Man, was not laid down 


obedience being a Fact ſubſequent . to his 
Creation, it could not be; There was no Chriſt, 
no Redeemer or Redemption till there was a 
hpſe or falling firſt, no Pardon is paſt before 
the Offence is committed. | 
It is not conſiſtent with Reaſon that Chriſt ach 
ſhould be revealed to Adam before he hadſſ] at 
tranſgreſs'd. No, no, Adam, in the utmoſt} Sei 
confuſion of Shame and Deſpair, fled from thi 
the ſight. of his offended Creator, expecting} wa 
nothing but immediate Death, according to we 
the Terms of the Law given him; he might] the 
well ſay he was naked, for he was ſtript off wt 
his Innocence, that ſpotleſs Robe in which his /- 
Maker had at firſt cloathed him; and when Gon by 
called him, and he was forc'd to come forth th: 
and hold up his Hand, as we might call it, 
what did he do? He came trembling, plead 
OY 


(61) 
s from Ne guilty, confeſt the Indictment 3- but not 
g, made word of crying for Mercy, no kneeling 

| lown, beſeeching God to forgive him; no, 
or ſtopſþut talk'd like a Fool, laid the fault upon 
all thishhis Wife, the Woman. that thou gaveſt to be 
1 could fith me ſbe gave it me; and ſhe does the ſame, 
; Upon; nd lays it upon the Devil, the Serpent beguil- 
ſiſtable d me. | | | | 
amely,f} I chuſe to relate this in the, Terms of the 
to our acred Text; becauſe, it will for ever be to 
Guilt; ne the genuine Hiſtory of the Fact; whether 
e diator, In Allegory or not, is not material to the Caſe; 
od andfllet the Infidels we talk of, reject the manner, 
if they pleaſe, they can never reject the ſub- 
ſtance of the Hiſtory ; namely, that the firſt 
Man offended God, and that by one Man, fin 
| downffentered into the World, and Death by fin, 
is Di. and that Chriſt was reveaPd immediately as the 
to higfMediator between God and Man, to redeem 
Chriſt, ſhim from the Curſe, or the Man had imme- 
e was afſdiately, -in virtue of the Curſe pronounc'd, 

before been deſtroy'd. 

As they acknowlege the Offence, they muſt 
acknowlege the Redemption, or they will be 
he hadf at a loſs to anſwer this Queſtion, Why the 
utmoſt] Sentence was not executed? If they fly to 
from chis, which is their uſual ſhift, viz. That it 
pectingſ was the meer Mercy and Benignity of God; 
ling toll ve join with them in that: But then, where is 
> might} the Immutability of his Holineſs and Juſtice, 
ript off who had ſpoken, and could not go back, hat he 
uch his Hound ſurely die? Certainly die! and ſo he did, 
en Gon by the Son of God interpoſing and taking 
e forth the ſtroke upon himſelf: So that he, by 
call it, the Grace, that is, the mercy of God, might raſte 

plead Death for every Man, Heb. ii. 9. 
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( 62) 
- I ſuppoſe; by this time, the Author of 
Chriſtianity as old as the Creation, will explain 
himſelf thus; That he means Chriſtianity 15 
no other Religion than the ſame that has been 
ever ſince the Creation; but this will not 
ſtand him in any ſtead, for even that way it is 
an Error in itſelf: For Chriſtianity is the 
Doctrine of Salvation by a Redeemer, and at 
the Creation the Religion of Adam was the 
Doctrine of Righteouſneſs upon a compleat 
Obedience; THis ſuppoſes a Rectitude of the 
Soul, ſhining in perfect and ſpotleſs Innocence : 
That ſuppoſes the Soul polluted with Crime, 
under the Terror of an irretrevable Guilt, and 
the Weight of a dreadful Sentence; but, re- 


ceived to Mercy thro? the Interceſſion of a 


bleſſed Mediator, whoſe ſacrifice of himſelf 
1s accepted of God the offended, and the 
Offender is ranſom'd and juſtify*d for his fake. 
This is the glorious Scheme of redeeming 
Grace, and the Profeflion of Faith, in this 
reveal'd Religion, is Chriſtianity, and no- 
thing elſe; ſo that to ſay, Chriſtianity is no- 
thing but the Religion of Reaſon, is a falſhood, 
and has no Truth in it; no, nor any pre- 
tence of Truth, for it is quite another thing ; 
and to ſay, it is as antient as the Creation, 
is likewiſe a falſhood ; becauſe, as has been 
prov'd, there was a time when it was not, 
when the Doctrine of a Chrift, or a Redeemer 
was not; that is to fay, was not heard of, was 
not wanted, was not in the Nature of the 
Thing. 

This being the Caſe, the enquiry how the 
Chriſtian Doctrine came into the World, which 
is the neceſſary Conſequence of the thing, in- 

| | troduces 
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troduces the preſent Propoſition 3 namely, 
that it was by Revelation from God, that it 
could be no other way ; that the Reaſon of 


Man could not have reach'd it, or by any of 


its moſt perfect exalted Operations have led 
Mankind to ſuch a Diſcovery. 1 

I ſee no way our Infidels have to come off 
of this; but to turn Pagan, and with Epicu- 
rus, not only to deny that the firſt Man 
offended, bur to deny that there was any firſt 
Man at all; that all things ever were what 
they are, and ever will be juſt the ſame; 
which is the Doctrine of the Eternity of the 


World; a Notion too groſs to deſerve a reply, 


and too ridiculous to bring it into a Diſcourſe 
ſo ſolemn and ſerious as this. | | 

That there was a firſt beginning of all 
terreſtial Being, is granted by Chriſtians, and TI 
am not now engaged with the Platonick or 
Epicurean Philoſophy, or Philoſophers ; but 
with ſuch as at leaſt call themſeves Chriſtians, 
and to thoſe I addreſs myſelf thus: 

If there was no. Offence committed by 
Adam, or call him by what Name you will, 
pray then, who was the firſt Sinner, and when 
did Sin enter into the World? For we find it is 
in the very Man as a Creature, twiſted with his 
very Soul, his very Reaſon, which. is preten- 
ded to be his Infallible Guide, is corrupted and 
debauch'd ; now whence is it, and how comes 
it to be ſo, and what time did it begin? For if 
it was not always ſo, then it had a beginning: 
this would be a noble Diſcovery, and would 
lead us to the Knowlege of many Things 
of the greateſt Importance for us to know. | 


Nor 
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Nor would it be ſufficient to know when 


Crime came firſt into the World. But how 
came it into the Man? How had this Legion 


Power to enter into the Herd? We find it is not 


only in ſome, but in all; it is not this or that 
Man, or a few Men that are wicked, but, in 
ſhort, Mankind are tainted ; the whole Race 
is touch'd with the Infirmity 3 Death paſſed 
upon all Men; for that all have ſinned. 
How comes it to paſs? it does not run in the 
Blood, for that is Nature; but in the Life 
and Spirit, in the very Soul? Whence is this 
general Depravity, and where did it begin? 
If there was ſuch a Golden Age, when this was 
not the Caſe, when Men were not by innate Prin- 
ciples addicted to Crime; when Corruption had 
taken no hold of Mankind; when was it, and 
how long did it laſt, and which way came 
the glorious State of Things to be overthrown 


and reduc'd, as we now fee it is, to the groſſeſt 


Part of the Iron Age, corrupted and deprav'd, 
fill'd with Violence, Fraud, Pride, Envy, 
diſtemper of the Soul, and Death ? 

I do not now aſk them when Men did. ſtrict- 
ly obey, and ſincerely adhere to the Dictates 
of their own Reaſon, tho* even that would 
perplex them to give an Anſwer to. But to 
bring it home to them at once, I aſk, When 
had Reaſon ſuch Powers? when did it enjoy 
the full and free exerciſe of its own Powers, 
if it had ſuch, ſoas to guide Mankind perfectly 
to pleaſe his Creator, or to do all that God 


could expect of him? And laſtly, when did our 


Reaſon loſe that Power ? Certainly it is not 
now poſſeſt of any ſuch Power, but Man in 
the higheſt Exerciſe of his Reaſon, Oy 

daily 
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commits daily Offences againſt God, and ſuch 
as-Reaſon it ſelf will acknowlege to be ſuch, 

In a word, theſe Men muſt acknowlege a 
firſt Man, or they will be unable to find out 
an Original for Crime; and eſpecially for the 
Univerſality of Crime; and above all, for its 
being, as above, gotten into the very Soul of 
the Creature, mixt with his Underſtanding, and 
poſſeſt of all his reaſoning Powers, and Facul- 
ties. How comes the original Propenſity to 
offend, and whence is it prevalent, even a- 
gainſt the oppoſition, which in ſome Caſes 
Reaſon makes againſt it? I leave them to reply 
to theſe things at leiſure. , 

But ſuppoſe, tho* not granting, that ac- 
cording to theſe Men, there was no Chriſt, 
horrid. ſuggeſtion ! yet ſuch as they are not 
aſham'd of, no Revelation from Heaven ; tho? 
indeed, they muſt give up Reaſon it ſelf with 
that Suppoſition; for, as above, *tis evident, 
ſhe has no Knowlege, how to ſerve or worſhip 
God, but by Revelation; But ſuppoſe it, 
I ſay, for Argument ſake, how ſhould we, 
then, ſuggeſt any ſuch thing as Mercy and 
Forgiveneſs in God, who we allow to be a 
righteous, holy and juſt Being? 

How alſo muſt we ſuggeſt, that He, who 
is eſſential Truth itſelf, ſhould falſify his 
Word, and not make good his threatned 
Anger? How ſhall promis'd Mercy be ex- 
pected, when promis'd Vengeance is not exe- 
cuted? What kind of a God muſt we make 
of him: 


Who i fo merciful, be can't be juſt ? 
F But 
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But to return: From what Principle can we 
ſuggeſt that God will pardon our Offences 
without Repentance, without Reformation, 
without a Satisfaction, withdut a Saviour or 
Sacrifice? And whence muſt the Notion of 
ſuch Benignity in the Nature of God ariſe. 
It is evident his Vengeance againſt Offen- 
ders is often declared with Terror, the wrath 
of God is reveaPd from Heaven againſt all un- 
righteouſneſs, Rom. i. 18. But where ſhall 
we look for his Mercy ? it the Revelation of 
Chriſt is not, if a Saviour is not, Reveal'd 
Mercy cannot; for Salvation without a Savi- 
our is utterly inconſiſtent with the righteous 
and juſt Nature of God; there was no Attone- 
ment without a Sacrifice, no Sacrifice without 
a Prieſt, no Prieſt without an Altar, no Al- 
tar without. a Mercy Seat; the Climate is the 
ſame, and holds even from the beginning. 

The firſt Man offended God: Death en- 
ter'd by Sin, and Death came upon all, in 
that all have ſinned: The Contagion has reach- 
ed the whole Race; with this dreadful blaſt 
of Crime, the healing Breath of a promis'd 
Salvation came on, and Man was redeemed 
by an accepted Sacrifice. *Tis ſtrange the 
rational Part of this QCfEconomy of Mercy 
ſhould not convince Men, and that their Reaſon 


ſhould not bring them, by the force of its own 


Light, to acknowlege the Luſtre of the Doc- 
trine of Reconciliation: But we harden our 
Hearts, and ſhut our Eyes againſt our own 
Reaſon, while at the ſame time we would erect 
that very Reaſon as our only Guide : Prepo- 
ſterous Creatures! to ſet up that Reaſon for an 
Idol, which refuſes the Idolatry, and abhors the 
Crime of it! In 
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In a word, all Religion is Revelation, 

Adam, in his Innocent State, had the Law 
and Will of his Maker reveal'd to him, in- 
ternally to his Reaſon, and externally to his 
Senſes, by Voice; that is, by the Appearance 
of God, or an Angel of God, ſpeaking au- 
dibly, and giving him a Law. 
After his Fall he had a new Religion dicta- 
ted to him, namely, that of Faith and Re- 
pentance, an offer of Mercy, and a promis'd 
Seed being made to him in the ſame manner, 
namely, by Voice; and at the ſame time re- 
veal'd to his Soul by the Grace and Spirit of 
God. 

If all this was not . and that a 
farther and farther Revelation, which went on 
till Life and Immortality came to Light ; that 
is to ſay, was reveal'd & the Goſpel ; I fay, 
if it was not all Revdlation, it was not at all 
in Fact; and fo Chriſt and Salvation by him, 
which is the only true Chriſtianity, is nothing 
but a Deluſion ; and, indeed they do as 
good as acknowlege it is ſo ; wretched 
People as they are! God of his infinite Mer- 
cy open their Eyes, that the Light of the glo- 
rious Goſpel of Jeſus Chriſt may ſhine into 
their Hearts, 2 Cor. iv. 4. 
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That if the Revelation of all Religion is from 
God, it 1s highly juſt and Conſonant to our Rea- 
ſon that it ſhould be believ'd, and that we ſhould 
be obedient to the heavenly Viſion. 


AVING, Ithink, eſtabliſh'd this Truth, 
that all true Religion has its riſe in Re- 


velation, and at leaſt that the Chriſtian Religi- 


on is thus founded: We ſhould enquire 1n the 
next place, what we mean by this awful word 
Revelation, what it is, and from whence the 
things that are thus reveaPd do proceed. 

Now to do this, in a ſummary way, yet ſo 
as may ſtand its ground againſt the gainſayers 
of the Age, I ſhall explain the word Revela- 
tion, not in its literal or grammatical Accep- 
tation, but as it is ordinarily underſtood by 
even our Opponents in this Diſpute ; name- 


ly, the written Word, which we call, and 


that rightly too, the Word of God, or the Scrip- 
tures; as being the Word by which Gop has re- 
veal'd his Mind and Will to Men, and where- 
in he has laid them down a rule of Life and 
Doctrine, which if they follow, they may ex- 
pect all the Bleſſings promis'd therein. 

The Eſſence and Subſtance of this written 
Word is ſumm'd up in this, (viz.) That it 
is the everlaſting Goſpel reveal'd from Heaven, 
preach'd to Mankind by the Son of God him- 


ſelf, 
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ſelf, and confirm'd to us by them that heard 

him, God alſo bearing them witneſs by ſigns and 

wonders, and divers miracles and Gift of the Holy 

Ghoſt, according to his Will, Heb. ii. 4. 

If theſe Men demand of us, how we know 
this Scripture is the Word and Will of God, 
and how we know the Revelation is from him ? 
I anſwer in the like ſummary way ; but let 
them confute it if they can; becauſe it has diſ- 
covered (that is, Revealed) thoſe things to Man 
which none but God could know ; of this the 
number of Inſtances are too great to need any 
mention ; but the whole Tenour of the Old 
Teſtament Prophecies and Promiſes are full of 
them; and the whole body of the New Te- 
ſtament Hiſtory, is a Teſtimonial of their be- 
ing punctually fulfil Pd. 

The Demonſtrations of this Truth, and the 
Diſcoveries of God, of which every part of 
the Scripture is full, would take up not a Chap- 
ter, but a Volume to repeat; I leave it upon 
the Affirmative above-mention*'d, which I un- 


dertake to ſupport againſt all the Cavils of the 


Age, be they as great as they wlll. | 

Suppoling it then capable of ſuch ſupport, 
which it muſt be, till what I have here alledg- 
ed is confuted ; I infer in the words of the 
bleſſed Apoſtle, 1 Tim. i. 15, It is a faith- 
ful ſaying, and worthy of all acceptation. 

In a word, if the Chriſtian Religion is a 
Revelation, and is from God, let us ſee the 
Man that can be fo audacious, as to ſay, it 
ought not to be receiv'd, to be embrac'd with 
the higheſt Veneration, and believ'd with the 
utmoſt Sincerity and Reſignation ? Can they 


own it to be the word of God, and not be- 
_ lieve 
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lieve it! *tis a prepoſterous Boldneſs ! it arms 
Heaven and Earth againſt them, and ſets Con- 
icience and Reaſon in a perfect Flame. 

It is far from a Confutation of this Funda- 
mental, to ſay, there are ſome Difficulties in 
the reading, ſeeming Contradictions, wrong 
Tranſlations, Errors in the Copies, and the 
like; J let them come to the Point, let them re- 
cognize that which is plain, congruous, un- 
deniable, and againſt which no ſuch Objection 
lies, and they will find enough of that to com- 
mand their Awe, and to eſtabliſh the Reverence 
of God and Religion in their Minds; they 
will find the very Image of God ſtampt upon 


every part of it, all its Commands come with 


a viſible Signature of the Divine Authority; 
they eſtabliſh Virtue, Piety, Meekneſs, Hu- 
mility, and Self- denial ; ; they exalt every ge- 
nerous and beneficent Principle; they attract 
Reverence to the Being which has created us, 
and direct in what manner to ſerve and honour 
him, ſo as to be accepted by him, and to he 
made for ever happy with him. 

They diſcourage every Vice, every thing 
that is in the leaſt diſagrecable to the Laws of 
Reaſon, to the Good of human Society, or 
repugnant to the ſtricteſt Honour and Truth; 
they condemn every thing thar 15 evil, unwor- 
thy of the Man as a rational Creature, or un- 
worthy of God, the Giver of his Being, and 
end of his 1 

If it were the word of a Man, the Failings 
and Imperfections of human Nature, would 
ſome where or other appear; whereas here is 
nothing but a moſt righteous Law, a moſt 
perſect Rule, and all leading to the moſt 


happy 
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happy End: if it were the word of a Man, 
it would bewray its Author by its Imperfecti- 
ons, and might, for that Reaſon above, 10 
doubted; but as it is from God, its whole 
Tenour is like its Author, one body of uni- 
form Truth, every where directing to the beſt 


End, by the moſt direct and infallible means, 


a Teſtimony of its proceeding from the Mouth 
of him, who is himſelf the effential Light of 
Truth, the Gop of TruTa, yea TrxuTH 
it ſelf. | 
Whatever is ſpoken with ſuch an Authority, 
ought to be believ'd, as whatever is command- 
ed by him that is himſelf eſſential Truth, ought 
to be ſubmitted to and obey'd. | 
This being laid down as a Propoſition, 


and I believe it is receiv'd as ſuch, it follows 


then, at leaſt, that the Evidence of Scrip- 
ture be receiv'd ; that is, that the Teſtimony 
of Scripture be admitted in Evidence on the 
Trial of the Caſes before us, (viz.) That the 
Scripture Hiſtory, which is ſo evidently con- 
firm'd by the Voice of God, and ſo frequent- 
ly quoted and referr'd to, even by Chriſt 
himſelf, ſhould be believ'd as Authentic; its 
Authority allow'd, the Facts it relates and at- 
teſts admitted to be True, and receiv'd as 
ſuch. | 

It farther infers, that all the Scripture Pro- 
phecies, eſpecially ſuch as we find have had 
their Accompliſhment in the Goſpel Times, 
and are apparently fulfill'd, ſhould be ac- 
knowleged, as ſo many glorious Teſtimonaals, 
or Certificates, to the Verity of the ancient 
Revelation, and the Preachings of inſpir'd 


Men in all Ages. EOS 
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What a wonderful Concurrence of Circum- 
ſtance do we meet with in Scripture, in the 


things predicted, and the things fulfill'd; it 


would fill a Volume to remark how the pro- 
mis'd Deliverances arriv'd to a Day, at the 
diſtance of many hundred Years, and the 
threatned Judgments, with the ſame exactneſs, 
the ſelf-ſame Day, ſays the Text: Threatned 
Deluge, long before it came; and when it 
was near, tis ſaid, yet ſeven Days, and I will 
cauſe it to rain, &c. Gen. vii. 4. The low 


Condition, and Captivity of the [/raehtes, ex- 


preſsly ſtated to a Day, and their Deliverance, 
as above, fixt and perform'd to that very ap- 

ointed Day. The caſting down Jeroboam's 
Altar, and polluting it, by burning the Bones of 
Men upon it; how circumſtantially was it pre- 
dicted, even to the Name of the King that 
ſhould perform it (Joſiab by Name) and how 
exactly was it fulfill'd; the deſtruction of Je- 
ruſalem, and the captivity in Babylon, the time 
of it, the continuance of it, (viz.) 70 Years, 
the return from it, the glory of the ſecond 
Temple, the coming of the MESSIAH into 
that Temple, and at laſt the final Deſtruction 
of it, and the ſcattering the whole Nation; 
how were they exactly foretold, and all that 
was foretold, moſt exactly fulfill'd? ; 

If this can be done by the hand of Man, 
or by any human Art, I would gladly hear 
ſome Examples of the kind, and ſome inti- 
mation of any Perſon who ever pretended to it: 
Even the Devil, whoſe Power of Predicti- 
on, ſome have ſuggeſted to be great, tho” 
Reaſon dictates, that there is nothing of 
that Kind in his Power, could not reach to 
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theſe wonderful things, nor to any thing like 
them. 

I omit abundance of other Prophecies, and 
prophetic Viſions, of which the ſeveral Books 
of Daniel, Ezekiel, and others, are full, and 
in which the ſeveral Revolutions of Empires 
and Monarchies in the World are ſo exact] 
foretold, many of which are already fulkill'd, 
and others, yet behind, are in a fair proſpect 
of being fulfild, concluding it all with this 
particular Obſervation, (viz.) That where an 
appointed time, for the fulfilling of any one 
Prediction in Scripture is preciſely ſet own, 
they cannot give one Example where that 
time has elaps'd, without a fulfilling of the 
thing predicted. 

Are not theſe Marks of a Divine Impreſſi- 
on? Are not theſe eminent Signatures of the 
high Original of the Scriptures, and ſufficient 
to ſatisfy any reaſonable Inquirer? and if they 
are ſuch, they muſt neceſſarily command our 
belief of its Contents. 

The ſum of this whole Diſcourſe may 
then be contained in theſe few Generals. 


1. The firſt Impreſſions of religious Know- 
lege on the Minds of Men, were by the 
ſecret Operation of Gop revealing him- 
ſelf to the Soul. 

2, Chriſtianity, or the Religion of JES us, 
which tho' not as antient as the Creation, 
is yet as old as the Sentence paſt upon 
the Fall of Man, is a farther Revelation 
of God to Man, deliver'd to him vocally 
in Paradiſe, before his being expell'd 
from thence, 


3. This 
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3. This farther Revelation; namely, the Re- 
velation of a Redemption by a promis'd 
Saviour, which is Chriſtianity, being 
audibly delivered to the firſt Man, 
from God himſelf, is therefore not un- 
worthy of God, or inconſiſtent with the 
Holineſs, Goodneſs, and unchangeable 
Perfections of his Being; if it had, he 
would not have made ſuch a farther 
Revelation, and if one ſubſequent Re- 


velation, was not unworthy of God, in- 


conſiſtent or incredible, then other, and 
farther Revelations of his Mind and Will 
to Man, may be equally worthy, conſi- 
ſtent, and to be believ'd, as coming 
from himſelf. 

4. The Scripture is a farther and continued 
Revelation of the Mind and Will of God; 
is a perfect rule of Life to Man, and for 
his Guidance in ſerving and worſhipping 
God, in order to his own eternal Feli— 
city, and may be therefore worthy of 
God, and conſiſtent with all his unchange- 


able Perfections. 


Theſe things being laid down as Fundamen- 
tals, jr follows, that full Credit 1s to be given 
to this ſubſequent Revelation, and the whole 
Scripture is to be receiv'd with a due Venera- 
tion, and an intire Credence ; it is to be be- 
liev'd as a written Word inſpir'd from God, 
and that as ſuch, is really the word of God, and 
contains ſo much of his Mind and Will con- 
cerning us, as is ſufficient for our Eternal Sal- 
vation. In a word, according to what is quo- 
ted above from the bleſſed Apoſtle St, Fs 

; 


1 


if it is a faithful ſaying, it is worthy of all accep- 
I 3 

The Oppoſers of theſe Truths, cannot avoid 
the force of this reaſoning, (viz.) That if 
the Scripture is the word of God, it ought to 
be believ'd; and therefore they turn back upon 
the Scripture itſelf, and raiſe Cavils at the Text, 
that they may avoid the Conſequence. 

On the other hand, to come a little cloſer to 
theſe Men, in this particular part, (viz.) their 
diſputing the Veracity of the Scripture, it 
muſt be ſaid of them, that they ſhow a dreadful 
Indifference in things of the utmoſt weight 
and conſequence, even to themſelves. - 

For ſuppoſe, as we may well do, that the 
Scripture ſhould be the word of Gop, and 
that it is a real Revelation of his Mind and 
Will; what Condition will theſe Men find 
themſelves in then ? and thus far is a certain 
Truth, and I think they will not diſpute it, 
(viz.) that they are not ſure of the Negative 
nay, I will venture to go farther, the Affir- 
mative 1s reaſonable, the Negative only pre- 
ſumptive; that it is ſo, is probable ; that it 
is not ſo is doubtful; and on which fide lies 
the hazard ? either there is no danger in the 
Negative, or theſe Men are unaccountably neg- 
ligent of themſelves, and ſtrangely quiet and 
tranquil in the greateſt imaginable Riſque. 

I am not ignorant of the innumerable 
Cavils and Scruples they raile daily to ſupport 
their Infidelity, and to buoy themſelves in 
their oppoſition to the Divine Authority of 
the ſacred Text: I think they need no reply 
in this place, let them firſt get over what I 
haye inſiſted on here; namely, of their re- 
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vealing or diſcovering ſuch things, which none 
but God could know, and their Cavils may be 
encountred afterwards; let them tell us, what hu- 
man Preſcience could foretel things ſo remote in 
Time, ſo particular in Circumſtance, as the 
Scripture does, and which have ſo critically 
been fulfill'd; let them give the leaſt rational 
Account of any other Power, from Earth or 


Hell, that could do this, and we may give up 


ſome Points to them. | 

The Books of the Sybils, the Oracles of 
the Heathen, the Conjurations of the Magi- 
cians : What were they all? And how often 
did they fail in their Predictions? But here they 


cannot aſſign one Miſtake, one falſe Predicti- 


on, not one jot or tittle of this word has fail'd 
not one word has fallen to the ground, and 
Heaven and Earth ſhall paſs away, e'er one 
word of it ſhall fail; to what End do Men 
ſtrain their Wits to find flaws in the Tranſla- 
tion, and to form Objections, and ſeeming 
Contradictions in the ſeveral Verſions, while 
they cannot undermine or deſtroy the Foun- 
dation ? 

The Reaſonableneſs of a farther Revelation ; 
nay, the Neceſſity of it, has a Sanction from 
the plain Fact; namely, that the firſt progreſ- 
five Revelation was pronounc'd from the 
Mouth of God; if they deny this, they muſt 
deny the firſt Promiſe of a Maſſiab; nay, the 
Meſſiab himſelf; and yet this Author talks of 
a Religion calld Chriſtianity, as if there 
could be any Chriſtianity without a Chriſt ; it 
then, he will own any ſuch thing as a Chriſti- 
anity, he muſt own, as above, that it was a 


Revelation from the Mouth of God, ſubſe— 
quent 
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quent to the firſt Revelation of God, in, 
and unto the rational Soul: If not, let him 
ſhow us what he means by Chriſtianity, and 
why he gives it that Name, a Name which 
really does not belong to it. 

That there may be Abuſes and Corruptions 
of reveaPd Religion, I ſhall not diſpute, nor 
are thoſe A buſes and Corruptions any way our 
concern in this preſent: Debate; let the Reve- 
rence due to the Revelation itſelf, be firſt 
eſtabliſn'd, and the main point granted, that 
it is from God, all the miſtakes about it, or 
about our own Conduct, on that Account, 
may be debated afterward, While the Reaſon 
of Man is fallible, and his Judgment corrupt, 


Miſtakes will follow, and Man will err; bur 


this is no Impeachment of the Wiſdom of God, 
in giving a farther Revelation, but rather, on 
the contrary, ſhews the neceſſity of it. 

Thus far, I think, all the tedious and 
formal Schemes, of what we would have cal- 
led rational Religion, are anſwer'd at once, 
and the Antiquity of Chriſtianity 1s ſettled, as 
alſo, that Chriftianity itſelf, 1s a Revelation, 
and that a farther and ſubſequent Revelarion 
being ſince the Fall of Man, and ſince the 
Degeneracy of his reaſoning Powers, which 
appear every day deficient and unable to pre- 


ſerve him from offending, and much more un- 


unable to make reparation for the Offence 
committed, 
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CHAP. VI. 


An Enquiry into the End and Deſign of all the 


Cavils which are made at, and the Warmth 
that is exerted againſt reveal'd Religion, and 
whether they tend to make Men more Religions, 
or leſs. 


NE of the beſt Teſtimonies, to the 
Goodneſs of any Profeſſion, is, that it 
has a direct Tendency to make Men better: I 
ſhall always ſuſpect the Truth of that Opinion, 
or of that Religion, which makes Men worſe, 
and not better; a holy Life is the rational 
Conſequence of a holy Religion, and of a 
ſincere Profeſſion of it. 

If it could be made appear, that theſe 
Cavils about Religion, and theſe Doubts 
about the Truth of Revelation, had a ſuitable 
effect upon the lives of Men, and that thoſe 
who made theſe Objections, were made better 
by the Enquiry, if it tended to make them 
more ſerious, and more religious, we might 
be a little prejudic'd in their Favour ; but if, 
on the contrary, theſe ſuggeſtions have a ten- 
dency to make Men leſs religious, leſs pious, 
and leſs earneſt after the felicity of a future 
State, it argues ſtrongly againſt them, that 


they are not in a right purſuit of the thing 
itſelf ; z 
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itſelf; that they act upon a wrong Foun- 
dation, in which they meet with no Bleſſing. 
How mean, how wretched a View is it, 
that thoſe People act from, in an Affair of 
this Conſequence, whoſe end is popularity 


and apphuſe? who dare blaſpheme God, and 


make a mock of things ſacred, to be talk'd 
up among Men, and to paſs for ſomething 
extraordinary? Sure ſuch Men caſt off all Re- 
ligion at once. 

We are told, the Religion of Nature, that is 
to ſay, of Reaſon, conſiſts in obſerving thoſe 
things, which our Reaſon, by conſidering the 
Nature of God and Man, and the relation we 
ſtand in to him, and to one another, demon- 
ſtrates to be our Duty. 

This is a ſtrange Jargon of Words, without 
much real ſignification; for how ſhould our 
Reaſon conſider the Nature of God, and the 
relation we ſtand in to him, without the help 
of ſome Revelation, ſome ſecret Light ſhin- 
ing into it from God, to diſcover himſelf to 
the Man ? Bur, let it ſtand as it 1s, and let 
us go on with it thus; the Religion of Reaſon 
conſiſts in obſerving, &c. but what if the 
culpable Man, with all the Light of his Rea- 
ſon, does not, or has not obſerv'd theſe 
chings, which Reaſon demonſtrates to be his 
Duty, what do all the fine things theſe Men ſay 
of God, tend toas that he is a Being abſolutely 
perfect, and infinitely happy in himſelf ; that he 
did not create Man for his own fake, or com- 
mand them any thing for his own intereſt or 
advantage, or to no end or purpoſe, nor 
for any thing but for their own good, and 
the like; what, I ſay, do they all amount 
to 
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to but this, that God,' who is infinitely happy 
in himſelf, is not better'd by our Obedience, 
nor does he ſtand in need of our Services, all 


which, we moſt readily allow. | 

But what is all this to our Rebellion and 
Diſobedience ? Does this prove that God can- 
not reſent, that *tis below him to be angry; 
that he is ſo good that he can't be juſt, that 
he is nota jealous God, viliting his Creatures, 
and afflicting them for their Offences? I ſee 
not one word of Divine Juſtice, but God is 
ſo good a Being, that he is above all anger 
or reſentment, can do himſelf no Juſtice up- 
on the moſt impious Offender, and yet how 
many dreadful Teſtimonies has God given in 
the World of his Anger and Vengeance againſt 
crying Offences ? | 

How does he often teſtify his abhorrence of 
the Criminal, as well as of the Crime, and 
ſnatch Men immediately from Life, in the 
very act of offending him? as if to tell us, 
that he takes them into his own hand, to pu- 
niſh them farther as they deſerve. 

I have often obſerv'd how glorious a Teſti. 
mony the God of Heaven and Earth gives, 
to thoſe humble Souls that fear and ſerve him; 
that he 1s able to hear their Prayers, and what 
an encouragement 1t 1s to every Chriſtian that 
prays to him; that we often find him hearing 
the horrid Blaſphemies of his hardned Ene- 


mies, and as it were, obeying the Voice of their 


loud Imprecations, when they call upon him 
to deſtroy them, and letting that Vengeance 
looſe, which they impiouſly provoke ta fall 
upon them, | | 
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Every Ape i is full of of "Bxarfiblis ſufficient 
to make a Deift tremible, if not too much 
hardened, when Divine Juſtice has ſtruck 
dead the perjur'd” Wretches that have call'd 
God to witneſs to'a Lye. How eminent is the 
ordinary Method of his Juſtice in purſuing the 


Murtherer, often bringing him even to de- 


teck himſelf, and be the Inſtrument of his 
own juſt! Puniſhment? a 

It is impoſſible - theſe Men mould reſiſt the 
open Diſcoveries of Divine Vengeance upon 
deſperate Criminals, and how it is ſo pointed, 
and ſo tim'd, that we have frequent Examples, 
wherethe Crime has been ſeen in the very Puniſh- 
ment; and yet all this even by our own Rea- 
ſon, perfectly reconcilable to the Goodneſs and 
Benignity-of- God, and in the higheſt degree 
magnifies his Mercy, in that he ans not oftner, 
or always, vindicate his Holineſs 1 in the ſame 
manner. 

How do theſe Men lay a mare for their own 
Souls, as well as for the Souls of their weaker 
Brethren, by pretending to exalt the Mercy 
and Goodneſs of God, in bar of his Holineſs, 
and plead his infinite Goodneſs in arreſt of 
Judgment, for the moſt flagrant Offences? Is 


this a rational Religion! Can Reaſon ſuggeſt, 


that becauſe God is good, that therefore we 
may act as we -pleaſe, and that he will 1. 
take Vengeance upon us, if we fin again 
him, becauſe he is good? As if God could 
not reconcile his Goodneſs with his deteſtation 
of Crime, and make all his Attributes con- 
form together, without the leaſt Contradicti- 
on; tõ what height of Impiety muſt ſuch No- 
ons lead the World? And how do they evi- 
8 dently 
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(38) 
dently tend to take away all that, which we 


juſtly, call the Fear of God, out of che Minds 


* 


Tbeir new. Doftrines, of , following the 
di ates of Reaſon, as.the Guide of the Soul, 


are ſo far from making the World better, 
that it is too evident they make it worſe ; for 
it gives them a looſe in all manner of Levi- 
ties, and even of the worſt of Vices, thro? 
the Error of their debauch'd Reaſonings ; not 
allowing that their Reaſon may be, and is of- 
ten, darkned, if not entirely blinded, by the 
rage of Appetite, and that they are hurried 
down the ſtream of their Aﬀections and Paſ- 
ſions, in ſpite of whatever oppoſition their 
reaſoning Powers are able to make, 
Could they, indeed, advance, that their 
Reaſon was never miſguided, never corrupted ; 
cou'd they ſuggeſt that their WiLLs always 
ſubmitted to their UnpersTAnDiINGs, that is to 
ſay, to their Reaſon, and the laſt was ſo ſteady 
a Rule of Life, that they either could not, or 
did not err; ſomething might be ſaid in 
their favour; but then ſuch an Opinion muſt 
be ſupported by the proofs of Fact, and they 
muſt be able to appeal to their conſtant beha - 
viour and conduct in Life; in which if all theſe 
concurred, they certainly would be the moſt 
blameleſs and upright Generation that the 
World ever ſaw. 25 | . 
- But does this appear, is there any ſuch 
thing to be ſeen among them? They tell us, 
they may anſwer all the great ends of Life, 
and all that God expects from them, if they 
do but purſue the Meaſures which their own. 
Reaſon dictates; but where is the Man — 
| | QES 


be 


than any other Religion. He that bas this bope in 


or the. Chriſtians purify themſelves moſt, after 


(133) 
does thus purſue. the dictates of his Reaſon ? 
Where the is hs of Conduct which might 
expected from, them, and what do they 
ſay about their flips: and miſtakes? They have 
not one word in all their rational Syſtem of 
what they are to do, or what they are to ex- 
pect God will do, upon the many groſs, foul, 
Affronts offer*&both to him their Maker, and 
to their own Nes, which was to be their 
Guide. 

Repentance is not ſo much as nam'd among 
them; and as for a Sacrifice or Propitiation, 
tis all a Mockery y, and mock'd at in all the 
rational Schemes they lay down; and yet they 
go on to Treſpaſs, go on to Affront the Ma- 
jeſty of God, and inſult his Goodneſs, and 
that with all the Tranquility imaginable; theſe 
things are ſo inconſiſtent with the very Notion 
of Religion in general, as well as with the 
Pretences they make to a rectitude of Soul, 
that 1 cannot ſee how they can reconcile 

Certaialy, that Religion which has a real 
Tendency io make the World worſe, and not 
better, cannot claim to be the beſt, and trueſt 
Religion: A holy exact humble Life is the Con- 
ſequence of a true Religion, and the Chriſti- 
an yr boaſts of its ſingularity, in recom- 
mending ſach. Principles to mankind, more 


bim, purifies himſelf, even as Cod is pure, 1 Jobn 
ji. 3. Let it come to the Teſt; do the Peiſts 


the: ſacred Pattern; who live the moſt exact 
Lines, . who walk by the beſt Rule : . 
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(84) 
We are told, that to entertain Notions of 
God, as an offended angry Judge, is to take 
away our love of God, and by our fear to 
bring ourſelves to hate him; but this is an 
extreme which J ſce no neceſſity] of our 'run- 
ning into at all, and it is much more ra- 
tional to ſuggeſt, that to ſuppoſe the good- 
neſs of God ſo to ſwallow up his Attribute of 
Juſtice, that the moſt obſtinate Rebellion can- 
not moye him to reſent, is not only arguing 
againſt Reaſon, but againſt the experience of 
all Ages, wherein Teſtimonies of Divine 
Vengeance has been given, too apparent to be 
deny'd, and yet without Impeachment of the 
infinite Goodneſs, ſo eſſential to the Being of 
a God; and I think both theſe Attributes ſo 
conſiſtent with the Being and Perfection of 
God, that the harmony of them is the moſt 
beauriful Contemplation in the World, © 
To deny the Juſtice of God, in vindica- 
tion of his Mercy, is to make them abſoluce- 
ly repugnant to one another, which it is evi- 
dent from numberleſs Examples, are recbn- 
ciPd in- the whole Tenour of the Government 
of Providence in the World ; and this may, 
indeed, ſerve for a full Anſwer to a whole 
VN olume, ſwell'd with flouriſhes upon the Good- 
neſs and Beneficence- of God, and telling us, 
that all thoughts of his Anger and Reſentment, 
ber the Cauſe ever fo -great, are unwortliy of 
God. A 
The Queſtion Hh to-be fully anfwer's; 
by demonftration of Fact, againſt which it is 
to no purpoſe- to argue: Has the Wrath of 
God been -reveal'd from Heaven, or has it not? 
And has it been evidently ſo reveal'd, againſt 
the 


| (685)). 
the/ unrighteouſneſs of, Men, or bas it not? If 


it has, God has certainly reconciPd his Ven- 


geance and his Mercy, and by cauſing them - 
to move in their ſeveral and reſpective Spheres, 
has made them conſiſtent with one another, 
whether we can reconcile our thoughts of them 
OF, Ws dn and a era: r 
If Men will dare to offend on the Preſump- 
tion, that God is ſo good that he cannot re- 
ſent, I think that Preſumption detracts more 
from God, than any other falſe. Notion of, 
God can do; particularly as it tends to raze out 
the fear of God from the Minds of Men, and 
leave every Man to walk in his own Ways, 
being a Rule to himſelf ;- For if the Goodneſs 
and Beneficence of God is ſuch, ſo incom- 
prehenſibly great, that he will take no notice 
of our Offences; nay, not of the vileſt Con- 
tempt which we can offer to his moſt righteous 
Laws ; what Inference is more rational than this, 
that then every Man may live as he pleaſes? 
As when there was, no King in 1/rael, every 
Man did What was right in his own Eyes, 
ſo when we can nerfwade our ſelves, thit there 
are no. Thunders in Heaven, no Vengeance, to 
be fear'd from thence, , we ſhall all do the like. 
Nor is the Caſe without Teſtimony. in the 
daily Practice of the Age; who are more 
profligate and more prophane, who lead more 
vicious Lives, and practiſe al manner of odi- 
ous Crimes, than the Patrons of theſe Deiſtic 
Notions? How do they argue a full liberty in 
Crime, from the Benignity of Heaven, and 
the original Goodneſs of God, who can ne- 
ver be ſuppaſed to be angry with his Crea- 
tures, for gratifying thoſe Aſfections and Paſ- 
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ſions, which he has plac'd in chem: Nay; we 
find them arguing that he approves of all their 
wild Extravagances; becauſe he does not im- 
mediately let fly his Anger, ſo the Mercy of 
Cod is abuſed and improv'd, to the ſupport 
of Vice; and thus we find it was of old, H/ J. 
21, Theſe things haſt thou done, and T kept ſilence © 
thou thoughteſt, that I vas altoget ber ſuch a one 
2s thy ſelf: but I will reprove thee, and:ſet tum 
in order before thine Eyes, I think I cannot 
cloſe this Work better than by adding what the. 
Holy Ghoſt ſays by the Royal Pſalmiſt, in 
the very next verſe to that quoted above, viz. 
Pſalm 1. 22. Conſider - this, ye that forget God, 
= tear you in pieces, and there be nous 10 
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Aﬀeltimaty addreſed to: „ Me Youth” of this Art, = 
to prevent, if poſſible,” their being ourly debaurb 'A 
un Atboifis and Wer ere e 


* E muſt bare n . for the 
Souls of Men, andino Concern for the 
eternal Welfare of his Fellow. Crea - 


ures, who can be a ſilent and unmoved Spe- 


ctator of the unhappy: RP of  Rolagion at this 
time among us. 

Innumerable Schifms at Dividens: gects | 
and Opinions, have for many Years torn and 
rent the Church of Chriſt, in a manner juſtly 
to be lamented; and I cannot without Grief 
reflect on what I have both heard and fead, 
from the Mouths and Pens of ſome of the moſt 
learned, pions, and zealous Miniſters of this 
Proteſtant Church, of theif juſt Fears, that 
the Diviſions and Breaches in — the Im- 
morality of its Profeſſors, and the Decay of the 
ancient Zeal for God, which was once the 
Glory of the Reformation, would at laſt open 
a door for fuch Errors, and give ſuch a looſs 
to the Luſts of Men, as, without the infinite 
Mercy of God interpoſing to prevent it, would 
overthrow the - Eſtabliſhment of Religion a- 
* and i in che end ruin the Reformagon 
it-:felf, + / 

We ſeem to be arri d at the unhappy time; 
we ſee Diviſions in Opinion, Separations in 
Religious Worſhip, n in Doctrine, and 
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688) 
Breaches in Chriſtian Charity, have broken in 
upon the Practice of Chriſtians of almoſt all 
Denominatiohs; and we have ſo mangled Re- 
ligion it ſelf, ſmother'd it with Errors, and 


torn it with our Paſſions and Prejudices, that 


it is as it were loſt among us, at leaſt it ſeems 
10 be withdrawn from Our Sight, And 0 


* 
s 


The Fear of God, which is the beginning 
of all Religious Wiſdom, is rejected, the Ter- 
ror of his Anger is loſt, and the Edge of his 
Sword taken off, hy our advaneing new No- 
tions of his Being and Attributes; erecting his 
Goodneſs, not only above all his Name, but 
upon the Ruin of it; diveſting him not only 
of all Reſentment, but even of his Juſtice and 
Holineſs; and ſuppoſing that becauſe he does 
not, therefore he-cannot ſtrike ; that he may 
be inſulted, rebelled againſt, nay even deny'd 
and contemn'd, and yet that he is ſo infinite- 
ly good, he cannot be provok'd, and that he 
can only pity the Criminal not pumſh him. 

I addreſs this te the young People, the ri- 


ſing Generation of this Day; becauſe as theſe 


horrid Notions of a God are craftily calcula- 
ted by the harden'd, becauſe unpuniſh'd, Of- 
fenders of the declining Age, for the pleaſing 
and gratifying the youthful Inclinations, and 
moſt early Appetite of the growing Age, they 
have 2 greater occaſion of timely, Cautions, 
and the moſt earneſt Remonſtrantes againſt 
being drawn in, to the Ruin of their Souls. 

Kunotving therefore, the terror of i the Lord, we 


ſerſwade men. They are the Words of the 


bleſſed Apoſtle St. Paul, 2 Cor. v. 11. whoſe 
Affection for the Souls of Men was ſo very re- 
maxkable, and his Succeſs in perſwading them 
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ſo great, that he converted thouſands from ithe 


groſſeſt heathen Idolatries and Errors of Paga- 


niſm, to the Faith of a crucified Jeſus, and 
eſtabliſhed the moſt orig: Churches: that 
ever were in the World, 

We take his Rule to perſ wade. and: axhors, 
and, if you pleaſe, from his own Mouth to 
direct, and the Direction is ſhort; arch the 
Scriptures, and ſee there, with the noble Bero- 
zar, whether theſe things are ſo. ” 

The Broachers of the Deiſtic Nase which 
delude ſo many young Gentlemen, and encou- 
rage them at this time in their total Neglect of 
all Religion, oppoſe this with all their ſkill; 
they knew very well, that they could build up 
nothing if they could not pull down the Scri- 
pture; but the Foundation f God ſtandeth ſure. 
We truſt this is a U e which is of God, 
and ſhall for ever ſtand: Heaven and Earth 
ſhall paſs away, but not one Tittle of his Word 
ſhall fall to the Ground; it is eſtabliſh'd upon 
the Truth of that Being who is eſſential Truth 
it ſelf, and is as ſurely his Word, as that there 
is a Heaven or an Earth, and as there is a Soul 
in Man. 

At leaſt be pleag'd to look backt to what bo 
been ſaid in this Work to prove it, and-obſerve 
that you cannot be certain it is not ſo, and if 


the Affirmative ſhould prove et wen; mw 


fatal will your Miſtake be ? 


If it ſhould Jo fall out; as obo can toll: . 
But there may be a Gov, a Heaven, and Her.1., 
Mankind bad beft conſider well, for Fear 


'T Rey be 100 late * their Mi ſtakes a ppear. 


I ap- 


— — — — 


( 90) 
I appeal to general and common 'Under- 
ſtandings, whether it is a Matter to be cold and 
indifferent about, whether the Uncertainty is fit 
to be reſted in, and to be eaſy under, whether 
the Conſequence is not. of Importance, ' and 
that ſufficient to command your Attention? _ 
| To perſuade you that there is a God, and 
that he cannot be juſt, that he is the Gover- 
nour of the World, and yet that you may act 
according to the Guſt of your own Deſires, 
without regard either to his Negative or Poſi- 
tive Commands; or rather that he has given you 
no Commands no Rules to walk by, but your 
own corrupted Reaſon, which is all one as to 
fay, that he has ſet no:Land-Marks upon your 
Conduct, no Bounds to your vileſt Aﬀections, 
prohibited nothing, and refents nothing; is this 
poſſible to reach your Underſtandings? is it not 
contrary to the Holineſs and Righteouſneſs of 
an infinitely pure Being? Is it not repugnant f 
to all the Principles of Government that have | 
been learnt in the World? is it not repugnant | 
to the very common Good of his Creatures? | 
does not Reaſon ſhew it felf too weak to be 
the ſole Director of Mankind? does it not fre- 
quently ſtand ſti]], nay perhaps fleep, white the 
worſt of Crimes, taking the Reins of Govern- 
ment aut of Reaſon's Hand, influences Man- 
kind to ruin Kingdoms, deſtroy Nations, ſhed 
Rivers or rather Seas of Blood, and to practiſe 
all manner of publick and private Injuries? 
How ſhall we reconcile theſe things to the 
Government of Reaſon and how ſhall. we re- 
concile the approving or not reſenting theſc 
conſtant Injuries, Injuſtice, and Oppreſſions, 
to the Goodneſs of an infinitely gracious, cle: 
| ; ment, 


CC eos ˙ . ˙ : ae. ou. eat 


(or) 


Gent, unc heneficent Belly, f. Fer Gods fake] 


and for your own ſakes; think again of "theſe 


things, and you will ſoon be convinced,” chat 
certainly the righteous Hand of 'God, withour 
the leaſt Impeachment -of his Goodneſs, is 


ſtretched out againſt ſuch things, and hos 


reach the Heads of the Oppreſſors, either in 
this World or in another; indeed the Retri- 
bution not being always viſible to us, 'and our 


prejudice'd Minds being eager to take all Ad- 


vantages to ſupport the wicked Inſinuations of 


Error, ve are apt to ſuggeſt that Heaven takes 


no notice of ſuck things? and to take a liber- 
ty, in our etle Spheres, to do the like; accor- 
ding to chat well known Text, Ecel. viii. 1 1. 
= iſe ſentence againſt an evil work 43 not executed 
therefore the heart of the Jons of men is 
ful fo in 15 to do Evil. 

ha on the contrary,” as the ſpeedy Ryan 
tion of - Divine Juſtice, which is frequently 
exerted upon an evil Work, and upon the 
Workers of it alſo, is an undehiable Teftimo- 
ny of the Being of the Hand that executes it; 
ſo the Delay of that ſame Juſtice, which ſome- 
times alſo happens, is as clear a Teſtimony of 
the Reality of a Future State and Judgment, 
and both are worth our Conſideration ; for if 
it was not a righteous Judge who acted id the 
fir Caſe, the Blow would not have been given 
at all; and if ir be a righteous Judge then, in 


the ſecond Cafe, the Blow certainly remains ta 


be given, and will fall, if not in this State in 


fome other, that we cannot yet deſcribe. 


I need not look into Hiſtory for Examples 
where the vindictive Artribute of God, I mes 


his Anger and V engeance againſt wicked 0 
ay 


* 
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| (c92 ) 
has been evidently ſtretched out. in this Life, 


and when they have been puniſhed, in an, awful | 


and: terrible manner; fuch things are recent in 
our Memory upon many ſad Occaſions : How 
can we then pretend that it is unworthy, of God 
to reſent the crying Sins of his Creatures? On 
the contrary, it would be repugnant to his Ju- 
ſtice and Holineſs not to do it. 

In the next place, let thoſe who . to 
theſe Opinions, conſider the Danger of run- 
ning things up to ſuch a dreadful Extremity z 
who ever hardened himſelf againſt him and bas pro- 
ſpered? Will any thinking Man venture to of- 
fend, becauſe he thinks God will not puniſh, 
when there are Examples before his Eyes where, 
God. has punifh'd, and has let looſe his Anger 
upon. others, and perhaps ſuch as have been 


Offenders of a lower Degree than him that now 
preſumes? are empty Notions and Suggeſtions” 


ſufficient to 4 A the Mind Againlt viſible 
Teſtimonies of | 

Are not the daily Examples of the righteous 
Judgment of-God, Dower Evidences of the Af- 
firmative, than bare Suggeſtions of what may 
be, and as well may not be, are of the N egative? 
W hat think you of the, Singularity of the vin- 
dictive Attribute, in ſo eminently purſuing 
the, Guilt of Blood and bringing Murtherers to 


Juſtice? let it ſtand as a ſingle Mark of the di- 
vine Vengeance, having not room to enlarge 


upon the many terrible Examples of other kinds 
Which happen almoſt daily in our View. How 
does Hell haunt the guilty Soul, that he has 
no Reſt Night or Day, till he even detects 
himſelf, * recognizes the divine Stroke of 
Juſtice: in his own Deſtruction, 


What 


(93) 

What hall we ſay to Publick Judgments by 
which God is pleaſed even to lay waſte Na- 
tions, and unpeople whole Cities, nay Provin- 
ces, and Kingdoms? are they nor Strokes of 
his Vengeance? if not why does not Almighty: 
Sovereign Goodneſs interpoſe, to prevent 


thoſe Calamities, and ſave his Creatures, for 


whoth it is ſo” eminently concern'd, and for 
whoſe Good all the Divine Arrributes are ſo 
conſtantly employed? 
"Would the merciful God of Heaves; who is 
all Goodneſs and Beneficence, Pity, and Af. 
fection, to his Creatures, ſuffer them to be 
ſwept away in a Peſtilence by thouſands, as by 
an overflowing; Stream; and that even while 
they are on their Knees ſupplicating his infi- 
nite Goodneſs to ſpare them, if he did not 
think fit thus to teſtify his Reſentment for their 
Offences, and to puniſh them for both their 
National and Perſonal Crimes? Can it be re- 
conciled to his infinite Clemenc of, to deſolate ſo 
many flouriſhing Kingdoms and Cities by War, 
Fire, Water, and other ſecondary Cauſes, which 
the Hand. of his Goodneſs could eaſily reſtrain, 
if his Juſtice did not let them looſe as Inſtru- 
ments of his Vengeance? How are Elements 
ſometimes as it were armed againſt us? To day 
furious Lightnings deſtroy Men above Groind; 
to morrow terrible Earthquakes; bring ſub- 
terraneous Judgments from below; to day 
violent Storms and Tempeſts overturn Cities 
and Towns; to morrow, dreadful Floods 
and Inundations of Rivers and Seas, ſweep” a- 
way thouſands, 'and drown the'whole Countr 
One while Rain is withheld, and the Earth is 
burne up with Drought ;/ another * the 
ruits 
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(94) 


Fruits of the Earth are deſtroy'd by comimued 
and immaderate Rains. 
To ſay theſe things have all their Saufen in 
Order of Nature, and may be accounted for, 
is to ſay nothing; becauſe, as you muſt /ac- 
knowledge, the Power of God“ is infinitely 
able to md theſe Elements, and keep them 
from deſtroying. his Creatures ;» where is his 
Almighty Sovereign Goodneſs, which is ſo 
exalted by this Principle of Deiſm, that it does 
not interpoſe to ſave his beloved Creatures? 
Why fQleeps his protecting Providence, while 
the World is as it were brought to the Brink 
of the Precipice, and while his Creatures are 
periſhing even within the Reach of his Pity ? 
Doubtleſs the Anger of God Sh hal his 
Mercy on ſuch — Ä —— as theſe, and he js 
iſhiog Men for their Tranſgreſſions, or elſe 
bis Goodoeſs would never ſuffer: them to be thus 
2 with Ruin before his Face, - while 
had done nothing to provoke his Anger, 
AT 18 Impoſſible to reconcile - theſe. publick 
Devaſtations, to the Goodneſs and Mercy of a 
being infinitely. able to prevent them, if there 
were not Reaſons to be drawn from his juſt 
Anger againſt the Sins * Men, to account for them, 
Let cheſs things be placed in the Balance, a- 
inſt all theſe modern Deluſions; if the Soul is of 
— enough to move your Conſideration, 
Youu them a little one againſt the other, and 
e for yourſelves. whether it be conſiſtent 
your Reaſon, that while you believe there 
18 228 infinite, incomprehenſible, and eter- 
nal, you can conceive fo groſsly of him 20 
that he will make no Difference between the 


OE and the Wicked; that he will not 
diſtinguiſh 


(9s ) 

diſtinguiſh the Wiſe, and Sober, the Juſt, 
and Upright, from the Profligate, the Vile, 
the Corrupt, and looſe Livers; I ſay judge 


for your ſelves; let even that very Reaſon 
which you erect thus on the Throne of God 


— judge for you, after which there is no more to 
da be offered to you but this, with which I ſhall 
& conclude. | : 

. Be a little Wary and Cautious; ſit down 
_ ? ſomerimes and think what you are doing. 


ile Take heed how you make God your Jeſt, how 
rink v mock at his Judgments, and caſt his Fear 
are behind your Back; leaft his Hand fall heavy 
77 upon you, leaſt you come to recognize his 
* Vengeance in your own Deſtruction, and im- 
he is plore his Mercy when it may be too late, 
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